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Introduction 


Late A.S. Kalsi was a prominent journalist, a great writer, a 
true Sikh and a kind hearted gentleman. The book was written in 
1975 but due to certain compelling circumstances he could not get 
it published. After his sudden demise on =" April 1985, we were 
under pressure from our worldly commitments. Only after my 
retirement I got enough time to go through his manuscripts and 
decided to get his writings published. He wrote poems, a novel, 
many short stories and articles on various contemporary topics. 
Most inspiring and enlightening was his views on Sikhism and the 
contribution of Sikhs in the development and progress of present 
post independent India. It is written in the form of letters to his dear 
son Charanjeet. Letter writing is an art. It is a very personal and 
sensitive form of literature, imparting a special personal touch to 
the composition. He had five daughters and two youngest sons. 
Naturally he had a special soft corner for his son. When these letters 
were written, Charanjeet was a student, a young man with new zeal 
and concept for life. Through these letters he tried to expose the real 
history of Sikhism- the cause of its origin, the sacrifices its 
followers had to make, the circumstances which contributed to the 
rise of this new sect of faith in India and above all how Sikhism 
helped in creating a unique specimen of mankind, a combination of 
soldier and scholar, patriot and religious minded Saint. 


After going through the letters the readers will find 
definitely that Sikhism is probably the only religion where not only 
all the ten Gurus- the founders of Sikhism had to make untold 
sacrifices to save humanity from the cruel atrocities of Mugal 
rulers, but the followers of the Gurus also had to laid down their 
lives without any murmer or complaint. Their faith in the Satguru 
was so deep and so true that it made them immortal through their 
sacrifices. 


This book is divided into two parts. First part consists of the letters, 


. 


thirty four in numbers. These cover the period from 1469 to 1975-a 
very crucial time in the history of India, specially the birth of 
Sikhism and the contribution of Sikhs in Indian History. 


Second part consists of the personal life and achievements 
of the writer, our father, late A.S.Kalsi. There are photographs 
which speak themselves about his versatility and multy faced 
personality. 


This part also shows some of the cuttings of obituary 
messages which were published in different newspapers after his 
departure, which throw light on his popularity and personality. 


It is an effort to preserve the memories of a great man who 
was a source of inspiration for many when he was alive. With all 
possibility through this book he shall still not only inspire us but 
the future generations also, through the printed words, shall get 
guidance and inspiration. 


I am highly grateful to my brothers Charanjeet and 
Gurjeet, in reality the credit goes to them for getting the book 
published. I want to extend my thanks to Mr. S.K.Dixit, a friend of 
our late father for giving fatherly support and emotional solace to 
allofus. 


I am also thankful to my friend Dr. Nirupam Ashok for 
her moral support and affectionate approach to me. I am indebted 
to my mother Late Gurdev Kaur Kalsi, whose love and selfless 
devotion inspired us to give a form to his writings, with her 
blessings and inspirational memories only we possibly could 
succeed to fulfil her desire, though after her departure on 15" Jan., 
2013, to get this book published. May our parents and God bless us. 


- Gurmeet 
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Name : Avtar Singh Kalsi 
Educational Qualifications : B.A(Hons) LL.B 
Place Of Birth : Karachi (Sind) 
Posts Held : 


1. 


Associations With Cultural Organisations: 
1. 


Bio - Data 


Staff Reporter, Karachi Daily, Karachi from March 1943 to 
February 1946. 


Assistant Editor, The Liberator, New Delhi from June 1950 
to September 1952. 


Assistant Editor, Thought, New Delhi from June 1950 to 
September 1952. 


Assistant Editor, The People, Lucknow from October 1952 
to October 1954. 


Editor, The People, Lucknow from February 1961 to May 
1963. 


District Information officer, U.P. Government (Gazetted 
Post) from July 1955 to February 1961. 


Senior Staff Reporter, National Herald, Lucknow since 
May 63 till April 05, 1985. 


Secretary, Rukmani Devi Youth Lodge, Karachi from 
March1943 to February 1945. 


Secretary, Theosophical Society, Lucknow from March 
1945 to September 1947. 


Secretary, Rabindra Nath Tagore Literary Society, Karachi 
from October 1946 till September 1947. 


President, Sind Sikh Students Federation from October 
1945 till September 1947. 


Vice President, All India Sikh Students Federation from 
October 1948 to February 1951. 
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6. 


8. 


Languages Known: 
Hindi, Sindhi, Punjabi, Urdu and English. 


Sikh Youth Camps conducted at Varanasi in 1954, at Lucknow 
in May 1963, at Kanpurin July 1964, at Agra in March 1964, 
at Saharanpur in July 1965, at Nanak Mata ,Pilibhit in 
October 1966, at Varanasi in July 1968, at Kanpur in May 1972 
and Kashipurin September 1979. 


Lectured on Sikh Gurus and Comparative Religions in Hindi, 
Sindhi, Urdu, Punjabi and English at Calcutta, Varanasi, 
Lucknow, Delhi, Bhopal, Madras, Bombay, Amritsar, 
Ludhiana, Jullunder, Chandigarh, Dehradun and Kathmandu. 


Letter No: 1 


Upper Flat, 

B.N Rama & Co. 
Hazratganj, Lucknow 
July 12,1975 


My Dear Channi*, 


You have raised very pertinent points about Sikh religion, 
your anxiety to know its great history, its important role in the 
context of present day events in your life, life of the town in which 
we live and in shaping and fashioning socio-economic events of the 
country and the world at large, is praise worthy. 


It will be my earnest endeavor to tell you as much about the 
Sikh Gurus, their works, the role of the Sikhs from 1469 to 1975 in 
the context of events of today through as many few words as 
possible. The present day youth like yourself, Channi, is horribly 
impatient, terribly curious and understandably enthusiastic in 
raising as many points as possible before coming in grips with the 
realities of Sikh Gurus and their sublime significance in making 
lives of the maximum number of maximum people worth living. I 
will try hard to sustain your interest in my efforts to unfold various 
phases of the Sikh thought in the last 507 years. But please, extend 
to me your hand of co-operation, your faithful ears, bubbling 
intelligence and bouncing enthusiasm to achieve my objective. 
This is the crux of the problem. 


So please be prepared to read, digest, chew and if possible, 
swallow the contents of next few letters. 


May Sat Guru give you patience to be a worthy reader of 
these letters. May they help you to understand your own significant 
role in living up to the objectives of the great Gurus. 

More inmy next letter. 

With love and affection, 
Yours Sincerely, 
Avtar Singh Kalsi 


* Channi is the family name of my elder son, Charanjeet Singh Kalsi, who passed his 
B.Sc.in 1975, when this letter was addressed to him. 
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Letter No: 2 


Upper Flat, 

B.N Rama & Co., 
Hazratganj, Lucknow 
July 27, 1975 


My Dear Channi, 
th 


Your reply to my letter of 12” July 1975 to hand, I am happy to 
note that you have shown a keen interest in at least knowing about 
the role of Sikh Gurus during 239 years of their earthly existence in 
their mortal frames. I am sure with your interest absorbed in the 
extraordinary and matchless events of the lives of the ten Masters, 
you will have a clear vision and understanding to be worthy of 
great heritage, that the Gurus have entrusted to us, their so called 
followers. 


I want you to know and be rather proud of the fact that you 
belong to the youngest religion of the world. This will be evident 
from its contribution to the modern thought in the last 507 years. 


Let me now introduce you Channi, to the founder of the Sikh 
religion-Guru Nanak Dev. 


The Sikh religion was founded by Guru Nanak Dev (1469- 
1539). He was born at Talwandi (now known as Nankana Sahib in 
district Sheikupura in Western Pakistan). He travelled far and wide 
on foot, taking Mardana, a Muslim musician and Bala, a Hindu 
votary with him. This was a time of great religious turmoil in India. 
He sang 976 hymns in 19 ragas in praise of the Lord and he insisted 
on a need for utter surrender to His will and endeavouring to live 
according to His grace. He appealed to the Muslims, who were the 
tulers in many Asian countries, not to use sword as an instrument of 
oppression and tyranny; but to recognise Hindus and all non- 
Muslims as children of one Allah. Race, colour and caste did not 
and do not and will not make any difference in making or marring 
their image as human beings. He enjoined upon both Hindus and 
Muslims to be good human beings by observing tenants of their 
respective religions. He himself proved that he was with the 
lowliest, the humblest and the neglected sections of society. In fact 
he was a real socialist, who worked for the greatest good of the 
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greatest number. He emphasised the paramount need for honest 
living, earning bread through dint of hard work and sharing 
bounties of God with all and sundry. He thus enjoined upon all to 
“kirat karo, nam japo te vand chhako”. Only then can they become 
useful channels for receiving His sublime grace through service of 
humanity and by realising His “Hukum” [path of life]. 


He thus laid the true and lasting foundation of Parliament of 
Man on the basis of equality and universal brotherhood. He was 
succeeded by Guru Angad (1504-1552). Like Nanak, he too was a 
householder and had two sons and two daughters. His main 
contribution to the Sikh thought is his insistence on absolute 
surrender to Lord, his utter humanity and dedication and devotion 
to the service of humanity. His wife Khivi was often seen serving in 
the community kitchen (Langar), while the Guru himself lived on 
mere coarse bread he earned by twisting “moony”. 


His another glaring contribution is that he has given Gurumukhi 
script to his followers forthe firsttime. 


Guru Anand was succeeded by Guru Amar Das (1479-1574). 
He was a farmer- trader. He too was a householder like two earlier 
Gurus. He had two sons and two daughters like two predecessors, 
he also was a poet of great imagination and depth. He collected 
their works and along with his 907 hymns in 30 ragas and those of 
Hindu Bhaktas and Muslim Sufis, he helped in compiling Adi- 
Granth. This work formed the nucleus of Sikh scriptures in the true 
sense of the word. 


He founded the city of Goindwal and dug up a well with 84 
steps. He appointed 22 missionary seats (manjis) for spreading the 
message of the Gurus, under the direct charge of his learned 
followers. 


Guru Ram Das (1534-1581) succeeded Guru Amar Das, who 
married his daughter, Bibi Bhani to him and later appointed him as 
his successor on account of his selfless service and capacity to 
merge himself in His will. 


He started the work of building up of the city of Amritsar in 
1577. He bought 500 bighas of land on payment from Akbar, the 
Mughal Emperor. He invited a Muslim divine Mian Mir, who was a 
Persian teacher of emperor Jahangir, to lay the foundation of the 
city of Nector, Amritsar. This is a unique event in the history of the 
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Sikhs. 
He has given 679 hymns to the holy Granth Saheb. 


Don't mind this longish letter. It lays down the essentials of the 
four Gurus in a few words. I know you will find it interesting and 
absorbing as a Sikh youth, mindful of his obligations to the Gurus. 


I am going out of town for a few days. I will write about the 
role of the fifth Guru ina separate letter on my return. 


With love and affection, 


Yours Sincerely, 
Avtar Singh Kalsi 


Letter No. 3 


Mandi Road, 
Phagwara, 
August 5,1975, 
My Dear Channi, 


The weather was very pleasant here for the last two days. Two 
intermittent showers during last 48 hours brought the mercury 
down considerably. It was an interesting sight to see youngsters 
running through puddles of rain water, when it rained torrentially. 

I want you to know, Channi, that the fifth Guru Arjun Dev 
(1563-1606) has played no less important a role than Guru Nanak, 
the First Guru and Guru Gobind Singh, the tenth Guru, in 
propagating and universalizing the teachings of the Gurus 
practically. His contribution has been unique in many respects 
particularly for compiling Adi-Granth and installing It in the holy 
Harimandir, “‘as the spoken words of the Gurus” in 1604. He 
appointed Baba Budha, a great scholar as the first high priest of the 
holy Harimandir, a rare honour in the Sikh history. He himself 
recognized the holy Granth as the all time spiritual guide and 
enjoined upon all Sikhs to do so. In the words of Guru Ram Das- 


Bani Guru, Guru hai Bani 
Vich Bani Amrit sare 
Gurubani kahe sevak jan pase 
Partakh Guru nistare. 


It was the third Guru Amar Das, who first felt the need of 
compiling the works of his two predecessors. Their spoken words- 
mostly hymns, were recorded in many separate volumes 
[pothians]. Guru Amar Das got them rewritten by his grand son, 
and preserved them under the supervision of his son Mohanji. 


Fifth Guru himself brought these volumes to Amritsar with due 
respect and dignity. He dictated the compositions of the earlier 
Gurus and those of the Sufis and Bhagtas to Bhai Gurdas, a great 
scholar. He sent the written work through his disciple Bhai Bannu 
to Lahore for getting it 'pacca bound". After the installation of holy 
Granth as the spoken words of the Gurus-Muslim Sufis and Hindu 
Bhaktas in the Harimandir in 1604, Guru Arjan himself sat at a 
lower place, showing utmost respect to the holy Granth. 


Guru Granth contains 5894 hymns in 30 ragas. Out of them 
4956 hymns are by the Gurus. Guru Arjun has contributed 2216 
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hymns - the largest single contribution by any Guru. 


Besides the works of the Gurus, the holy Granth has 937 
compositions of Hindu Bhaktas, like Kabir, Ravi Das, Namdev, 
Surdas, Jaidev, Dhanna, Pipa, Sadhana, Trilochan, Beni, Sian and 
Muslim Sufis like Baba Farid. This is the first and the only holy 
book which contains names of Ram, Rahim, Quran, Puran and 
Krishna. The other religious books of different religions speak only 
about their founders and their achievements. 


The following are the great peculiarities of the Guru Granth- 

e@ [tcontains hymns in 30 ragas in praise of Lord and defines 
specific pathway to know and understand the Grace of God 
and guides ultimately to merge oneself in His will. 

e@ It contains no mention of life history of any Guru and 
narrates no anecdotes about them. 

e@ It rises head and shoulder above considerations of race, 
colour, creed and caste and emphasises equality of man in 
the eyes of the Almighty. 

e@ It specifies remedies to get rid of the five evils- Kam, 
Krodh, Lobh, Moh and Anhankar (Lust, Anger, Greed, 
Avarice and Ego.) 

e The relevance of many compositions have become 
evidences with the progress, the world has made, in the 
fields of science and technology, since the birth of Guru 
Nanak. 


One of such compositions is as follows:- 


Patala Patal 

Lakh aakasa aakas 
Urk urk thake 

Ved kahen ik bat. 


All the Gurus recognized the spirit of Guru Nanak, running 
through their compositions. They all concluded their own 
compositions in the name of Nanak with a sense of utter dedication 
and devotion to the Founder of Sikh Faith. I have delibrately 
written a separate letter about the significance of the holy Granth 
and its role in building up the spiritual mind of Sikh Youth. It also 
emphasises the role of fifth Guru in compiling it. Its significance, if 
properly understood by the present Youth, will attract them towards 
its poetic excellence, musical enchantment and matchless spiritual 
depth and penetration. 

More in the next letter. 

Yours Sincerely, 
Avtar Singh Kalsi 
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Letter No. 4 


Mandi Road, 
Phagwara. 
August 21,1975 


My dear Channi, 


You have written in reply to my earlier letter that you find it 
difficult to understand “difficult words”, I have used in my letters. I 
am sorry. It is not my intention to impose “big " words on you. The 
phrases and words, in fact, are mere channels of expression of 
feelings of a person. Powerful and strong feelings often seek 
expression through words, which seem “difficult” to a casual 
reader. But I will see that you don't experience any such difficulty in 
future. My purpose is to communicate with your heart and brain 
simultaneously and try to transplant a keen sense of appreciation 
and understanding of the role of ten Gurus in fashioning a new 
pattern of life for the newer human beings . The Khalsas the unique 
specimen of humanity, capable of meeting all the challenges of 
socio -economic cob - web in the day to day affairs is a unique gift 
of the Gurus to the troubled humanity. 


Believe me, Channi, a young man like you, is not entirely an 
economic unit, dedicated only to improve his economic lot and the 
economic lot of the society in which he lives. This is essential. But 
the Sikhs during last 507 years and particularly in the last one 
hundred years have proved that they are much better farmers, 
traders, soldiers, architects, engineers, and athletes and in fact 
much better human beings than the rest of humanity. This is evident 
from the rapid rise in their daily standard of life, their enthusiasm to 
know and practically adopt the newest methods of science and 
technology in getting more from their agricultural lands, factories, 
workshops and from the commercial establishments in which they 
work in different capacities, throughout the world. 


By knowing the role of martyrdom of Guru Arjan in shaping 
the mental framework of his disciples, you will realise that it was 
this great event of his Martyrdom on 30" May 1606 at Lahore, 
which made the Sikhs dangerously fearless and capable of facing 
external and internal threats to their intrinsic beliefs . Let me now 
explain, how Guru Arjan became a great martyr. 
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Guru Arjan, in the beginning of 1600, had completed the 
compilation work of the Adi-Granth. Besides giving a brighter look 
to the city of Amritsar and making it a hub of trade activities, he also 
built cities of Taran — Taran in Amritsar district and Kartarpur in 
district Jullunder. He also built a number of bawlies [wells] for 
increasing the irrigational potentials of the land in the Punjab. 


His elder brother, Prithvi, had never liked the idea of Guru 
Arjan functioning as the fifth Guru. He himself claimed that he 
deserved to be the Guru and not Guru Arjan. But when Guru 
Ramdas elected Guru Arjan as his successor in 1581, Prithvi started 
opposing the young guru at every step. He made an unsuccessful 
attempt to poison the newly born male child of Guru Arjan. He had 
hoped that the fifth Guru would die childless and that his son would 
automatically become the sixth Guru to succeed Guru Arjan, but 
the birth of Hargovind upset his plans and he started opposing Guru 
Arjan still more vehemently. He also joined hands with the Muslim 
governor of Jullunder, Sathi Khan, and invited and incited him to 
attack Guru Arjan. Sathi did not succeed in his mission and he died 
a wretched death. Thereafter when Birbal, a Hindu officer in 
Akbar's army imposed a new tax on the Hindus to please his 
Muslim Rulers, The Hindus of Lahore, led by Guru Arjan, refused 
to pay the tax. This created some bad blood between Amritsar and 
the Muslim rulers of adjoining districts. During this period Akbar 
died. He was succeeded by his son Jahangir. He at once reversed the 
catholic and liberal policies of his father and followed orthodox 
dictates of a few self seeking persons in his court. Prithivi and his 
agents also did their damnest to poison his ears about the activities 
of Guru Arjan. 


Prince Khusro, the elder son of Akbar met Guru Arjan. He was 
received as a son of the former Mughal ruler and given due honour 
in the darbar of the fifth Guru. Jahangir got furious, when he learnt 
that Khusro was “received” by the fifth Guru. He could not 
understand that all those who participated in free kichen [langar] of 
the Guru Arjan were brothers and sons of the same Almighty. This 
has been a cardinal touch stone of the teachings of the Sikh Gurus. 
This view point has been ruthlessly opposed by the narrow minded 
persons who have been emphasizing so called superiority of one 
section of human beings merely on the basis of birth, caste, creed 
and also sex, over others. The historic martyrdom of Guru Arjan 
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secured the victory of Right over wrong, Truth over untruth and 
forces of Righteousness over the forces of evil. 


The mind of Jahangir about the activities of Guru Arjan can be 
better known except through his oun writings on page 35 of his 
book “Tuziq-e-Jahangiri”- he had written “Guru Arjan has been 
living in the garb ofholy Saint in Goindwal by the side of Bias river. 
He has succeeded in converting not only simple and innocent 
looking Hindus but a large number of foolish Muslims as his 
followers. This has strengthened his claim to be a man of God. This 
has been going on for the last several years. He is worshiped as a 
Guru and has been immensely popular with the masses, who have 
utmost faith in him. He has been running this shop of Guruship for 
the last three or four generations. I have been thinking for quite 
some time that I should take appropriate steps to close this shop of 
falsehood and give him an offer to embrace Islam.” 


Emperor Jahangir therefore ordered that Guru Arjan be 
produced before him. He directed Murtaza Khan, who was Ziledar 
of Lahore at that time , to proceed against the Guru and to inflict a 
punishment according to “Tasa-e-siyasat”’. 


According in the Muslim traditions, the punishment according 
to ““Tasa-e-siyasat” ensures that no blood drop of the person, who is 
punished, is shed. The rulers resorted to this method of punishment 
for doing away with Sufis and divines without actually shedding 
their blood. The tradition also stipulates that in case blood is shed 
while killing holy persons, there is a chance of more martyrs 
coming to life in support of the view-points of the divines and Sufis 
who are punished. 


Guru Arjan was given this type of punishment for five days. He 
was first made to squat on a hot burning oven - pan, with red hot 
sand pouring on his head. He was then boiled in the boiling water in 
a big brass utensil. Guru went through the ordeal without any sign 
of anger or revenge against the Muslim rulers. He even discouraged 
Mian Mir , who sought his permission to bring down the cetadil of 
Mughal rule for inflicting inhuman cruelities on the Guru. 


Let us be worthy of the great Guru and his teachings. 


Yours Sincerely 
Avtar Singh Kalsi 
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Letter No. 5 
Upper Flat B.N.Rama & Co. 
Hazratganj, Lucknow 
August 27,1975 


My Dear Channi, 


Your reply to my longish last letter is rather strange. 
You wrote that I am over emphasizing my view point of the 
Sikhs being the best specimen of humanity. You believe that 
such a statement of facts, may not be liked by your Hindu & 
Muslim friends. I see your view point. 


Let me explain in a few words. The Hinduism is one of the 
oldest religions in the world. It lays down cardinal principles 
of renunciation and recognizes differences among human 
beings on the basis of birth. It believes that Brahmins are the 
superior- most human beings, having been born from the 
mouth of Brahma himself. It sanctions untouchability by 
dubbing some human beings as Shudras. Even then it is an 
excellent pathway for achieving “moksha” (Nirvana) by an 
individual. But it has yet to produce human beings, who can 
sacrifice his life to preserve the tenants of other religions as 
Guru Tegh Bahadur did. There is no mention of Quran, Rahim, 
Allah & Mecca in any of the Hindu scriptures-may be because 
they were spoken or written long before Islam was a force in 
the world. Similarly no Muslim scripture mentions Ram, 
Krishna, Ganga, Hardwar & Kashi as holy palces of Hindus. 
This shows, how unique is the holy Granth, which contains 
hymns of Muslim Sufis & Hindu saints in praise of the Lord. 
The Allah, Quran, Rahim, find as frequent mention in the holy 
granth as Ram, Krishna or Gita. In fact teachings of Gita and 
other scriptures & those of Holy Quran did inspire Nanak and 
other Gurus to embark on a unique experiment of fashioning 
the mental frame work of man on the principles of universal 
brotherhood and an absolute faith in the Lord, call him Allah, 
Ram, Rahim, Krishna or Christ if you will. You have to carry 
this experiment a little further in your own daily activities as a 
true follower of the Gurus-both as a Sikh and a Singh. 


I don't think there is any confusion of any kind. Don't be over 
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proud also of your real heritage. But be humble, read, chew & digest 
the sayings of the Gurus carefully every minute and strive to 
translate them in your daily activities. You too will soon prove that 
you have much greater confidence in God & much greater energy to 
serve. His humanity is much better than that of other normal human 
beings. 


I don't want you to force your way of thinking on your Hindu 
and Muslim friends. A true Sikh is a practical man, breathing 
realism in all his activities. Let your actions single you out, there has 
to be an element of uniqueness about you, a smart man, you exhibit 
determination, you show to achieve your objectives and capa- 
bilities, you have to face the ordeals of life without murmur. 


Please realise that Guru Nanak said: “eitia dookh bhook sad 
mar, eh bhi dat teri datar.” (Countless pain, hunger and hundreds of 
difficulties even show Your grace. They also show Your 
benedictions. ) 


A true Sikh is happy to be cast in whatever circumstances the 
Guru ordains. You should remember what the Sixth Guru 
Hargovind told his two sons, Atal Rai and Baba Gruditta, when 
showed a miracle in bringing to life their dead playmate. “If you 
meddle in the workings of God's will this wise, instead of 
submitting to it, you will have nothing to do with me”. 


I will write about the Sixth, Seventh and Eight Gurus and their 
contributions to the making of the Sikh thought in my next letter. 


Yours very sincerely, 
Avtar Singh Kalsi 


Letter No. 6 
Upper Flat, B.N. Rama & Co, 
Hazratganj, Lucknow 
September 4, 1975 
My Dear Channi, 


You must have noticed by now, Channi, that how urgent it is for 
the modern Sikh youth to be guided by the teachings of the ten 
Gurus. It is a rare honour and privilege to be a disciple of such 
Gurus. It is the earnest desire of every Sikh toremove the dust from 
the feet of sat sangees (votary of Truth) bring water for the 
“Langar” and serve the Sangat in any way, desired by the Guru. 
There is therefore, no greater school for learning the value of 
service without a murur, a reward, essential for building up a 
situation, in which “ Sewak” ora Sikh becomes a part of the Sangat 
or Guru to receive his choicest blessings than to be a true follower 
of the Gurus. 


Let us now see, what the sixth Guru Hargovind (1595-1944) 
has to say to you and to the modern Sikh youth in particular. 


Sikhism in fact is an organized reformative movement, 
intending to purge Hinduism of its orthodoxy and ritualism, 
threatening to cast away its inherent vitals. It also lays down 
cardinal principles of what Islam has to teach without leaning 
unduly on superstitious and outward display of forms and norms. It 
soon attracted the best brains in the country. Kazi Rukanuddin, a 
muslim was the first martyr in the name of Guru Nanak. As a 
leading Government official at Macca, when Guru Nanak reached 
there, Kazi Rukanuddin was attracted to the straight and matter of 
fact teachings of Guru Nanak. He gave up his post and was seen 
reciting the praises of Lord as taught by Nanak in the 
“Moolmantra” of Japji. He was beaten to death by his co- 
religionists, when he preferred to recite “Japji’, by striking hot 
sand bags on his head, after he was half buried in a sandy desert in 
the scorching summer of Mecca. Despite this many more joined 
the main stream of truth and service as unfolded by the subsequent 
Gurus. Akbar also felt attracted to the teachings of the Gurus when 
he learned from Birbal, about the literary and the spiritual 
excellence of the holy Granth. Birbal had earlier visited Amritsar 
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and had heard devotees reciting Granth Saheb with utter dedication 
and devotion. According to many historians it was the teachings of 
the Gurus in the holy Granth, which latter inspired Akbar to build 
up his short lived religion “Deen-E-Elahi” (Religion of God). The 
unparalleled martyrdom of Guru Arjun was silent, but dignified 
way of a protest against the religious bigatory of Muslim rulers, as 
typified in the activities of Jahangir and his officials in Lahore and 
Delhi at that time. 


With the advent of sixth Guru, the Sikh reformative movement 
now took a militant turn. Earlier the Gurus had enjoined upon their 
followers to worship Lord as they thought best, and to show by 
actions and words that a Sikh way of life leads to eternal bliss. 


Guru Hargovind was only 11 years old, when his father, Guru 
Arjun courted martyrdom. He started raising a small but 
disciplined army and cavalry to defend the Guru's way of life. Not 
only Hindus but many Muslims, like Pandey Khan joined his army. 
He built a fortress in Amritsar, known as “Lohgarh” and called 
upon his followers to offer him horses and guns instead of cash as 
offerings. He also set up a court just opposite the Golden Temple 
for hearing and deciding cases, in which secular and democratic 
rights of people were preserved. This was not liked by Jahangir. He 
imprisoned Hargovind in Gwalior fort on 11" Baisakh 1678 but 
released him when he learnt about Guru's single minded devotion 
towards Lord and the spontaneous love and respect he commanded 
among the Hindus and Muslims. Not only this, the Guru had to 
fight four pitched battles with the Mughal Army and came out 
successful in all the four encounters. This gave his followers a 
sense of confidence and proved that the teachings of the Gurus and 
the way of life they preached , had got to be preserved at all costs. 


He also started an institution of “miri and piri” [preservation of 
political and religious rights] and donned two swords instead of 
one, each representing “miri and piri” way of life. This enabled him 
to build up a strong public opinion for protecting democratic and 
secular rights of the masses and for upholding the Guru's way of 
life. 


Guru appointed his son, Hari Rai to succeed him. More about 
him in the next letter. 


Yours sincerely, 
Avtar Singh Kalsi 
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Letter No. 7 
Upper flat, B.N Rama & Co. 


Hazratganj, Lucknow. 
December11,1975 


My Dear Channi, 


I am writing this letter after a lapse of two or three 
months. I have not been feeling well all this time, probably the 
uncertain weather in the Punjab did not suit me. My stomach 
remained a problem for me. I never felt comfortable, although I 
had good relation, nice food, T.V. and a car at my disposal, 
during my shortstay there. 


Now to the crux of the matter. I think I wrote to you in 
my last September letter that I would tell you something 
remarkable about the seventh Guru Hari Rai [1630-1661] and 
the eight Guru Hari Krishan (1656-1664). 


Guru Hari Rai succeeded the sixth Guru at the tender 
age of fifteen in 1645. He kept a cavalry of 3000 trained Sikh 
soldiers. He himself was a good shot and an experienced 
hunter and excelled in horse riding. Despite this he was very 
tender-hearted. It is said about him that once a flower fell 
down from its stem, after being struck by the loose flaps of his 
“Choga” (languish garment falling below knee level). He was 
advised by the sixth Guru to be careful and not to hurt even the 
tender flowers. The guru was filled with so much remorse that 
he almost carried the loose flaps of his garment in one hand 
when ever he walked, for the rest of his life. 


He earned the wrath of the emperor Aurgangzeb by 
extending help to the emperor's brother Dara Shikoh. Dara 
Shikoh was a Sufi anda very learned man. He crossed the river 
Beas; after losing the battle of succession, he begged the Guru 
to save him from the wrath of the Mughal army, which was hot 
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on his heels. The Guru arranged his men along the river side. 
This has the desired effect. The chasing army did not come 
near the river side, after the news of Guru's soldiers had 
reached the commanders of the Mughal army. Aurangzeb 
never forgot the Guru thereafter. He ordered that Guru be 
produced before him at Delhi. Guru sent his son Ram Rai to the 
court of the Emperor. Ram Rai in order to carry favour with the 
emperor misinterpreted the words of Guru Nanak as “miti 
baiman ki bere pai kumiar” from the original words-miti 
muslman ki bere pai kumiar.” Guru Nanak in the morning Sikh 
prayer Asa Di War said that the bodily remains of Muslims, 
after their burial, become part of the earth. A potter removes 
that earth for fashioning his pots and then heats them in the 
oven. Aurangzeb wanted to know whether word Muslman was 
there or not. Ram Rai misinterpreted the verse and said that 
what Guru Nanak meant was the bodily remains of a faithless 
man and not those of a Muslman, which were used by the 
potter after they mingled with the earth after burrial. 


Therefore the Guru did not forgive his son for 
displaying such a cowardice in the court of the emperor 
Aurangzeb and directed him not to see him again. Ram Rai 
thereafter proclaimed himself as the Guru at Dehradun. But 
the Sikh by and large ignored him and did not acknowledge his 
authority. 


Guru Hari Rai died in 1661 after appointing his 5 year 
old son, Hari Krishnaas the Eight Guru. 


The eight Guru Hari Krishna (1656-1664) functioned 
as a Guru for three years only. It is said that the child Guru 
reminded a learned Kashimiri Pandit, Hari Das that wisdom 
was not confined exclusively in the holy Scriptures and books. 
Mere recitations of “Shalokas” was not enough but to live up to 
the spirit and significance of the message of the “Shalokas” 
through one's daily activities. Hari Das had started from 
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Sisnagar on a mission. He would hold religious dicussions with 
the learned pandits and snatch away their books after defeating 
them. This had made him arrogant and naughty. He even 
started styling himself as the most learned man of his time. As 
he came near Amritsar, he learned that a five year child Guru 
was the spokesman of Guru Nanak. “What standard of religious 
discussion I can have with a child”, he said with utmost 
arrogance. Even then he came to Guru's darbar and offered to 
hold discussion on religious matters particularly the 
significance of Gita at that time. The child Guru asked him to 
select any one from among the Sangat, who would hold 
discussion with him on behalf of the Guru. This pricked his 
pride. He angrily selected a deaf and dumb Sikh, who happened 
to be sitting in front of him. The Guru placed his wooden rod 
over the deaf and dumb Sikh. This inspired him to quote verses 
and rhymes from the holy Gita. Soon Hari Das realised his fault 
and accepted Guru's words that wisdom comes more from 
humility than through hautiness. 


Ram Rai had not taken things lying down. He appealed 
to Emperor Aurangzeb to help him to set his claim of succession 
asaGuru. 


The Guru contracted smallpox during his Delhi stay and 
died at the age of eight, proclaiming his grand uncle Tegh 
Bahadur as his successor. 


How the Sikhs succeeded in locating Tegh Bahadur at 
Balata, I shall write in my next letter. 


How are your Hindu and Muslim Friends? Write to me 
about what they think about these letters. You have casually 
mentioned that they enjoy reading them. 


Yours sincerely, 
Avtar Singh Kalsi 


Upper Flat, 


Hazratganj, Lucknow 
23 December 1975 
My Dear channi, 


Now you have come at a level, when you can adequately view 
the circumstances, leading to the historical martyrdom of the ninth 
guru Tegh Bahadur. This is a very great single event in the history of 
the Sikhs. It has added a new dimension in their capacity to face the 
evil and to act as the harbinger of the peace and righteousness _ for 
all times to come. 


No Guru bore any grudge against any body. Right from Guru 
Nanak, all the Gurus had untainted support of the best spiritual 
talent of Muslim sufis and Hindu saints available in India at that 
time, for propagating their gospel of universal brotherhood and 
realisation of the highest by losing one's individuality in the all- 
pervading personality of the Lord. In fact they bridged the gulf 
between the personality of Lord and the personality of man and 
represented them as two sides of the same life-life of truth and 
spiritual happiness as recognised by the Lord. That is why they 
have succeeded in inspiring the so called even the scums of 
humanity to perform what is apparently termed as impossible for 
the average section of humanity and single out a career of 
distinction and honour for themselves in all walks of life. Take the 
case of Mati Das, one of the three disciples of Guru Tegh Bahadur. 
who was sawed to death in the presence of the Guru in November 
10,1675. Mati Das was a resident of village Karyala in Jehlum 
district (now in Pakistan). His ancestor, Mahanta Gautam Das came 
under the influence of Guru Arjun, the fifth Guru and had learned to 
live a life of “nam japana, vand chhakna, kirat karana te sarbat da 
bhala mangna”-these are the four cardinal principles of the Sikh 
way of life. 


1. Toremember Lord and to sing His praises. 

2. Toshare the benefits of one's earnings with others. 

3. To earn one's bread by the sweat of one's brow. 

4. Tostrive forthe greatest good of the greatest numbers. 


His father entrusted all his four sons -Mati Das, Sathi Das, Jati 
Das and Sakhi Das - to the Guru's care, directed them to serve 
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humanity according to the dictates of the Guru Tegh Bahadur. 
When Makhan Shah Labhana announced the presence of Guru 
Tegh Bahadur in a Kachha house in Baba Bakala in March 30,1664, 
Mati Das was appointed as his high official. Guru Tegh Bahadur 
took him to Delhi, when he went to meet emperor Aurangzeb. He 
was offered life in case he adopted Islam. Mati Das said that all 
religions were equal in the eyes of the God. He and his Guru were 
satisfied that it was the Lord 's will that he should remain as a 
humble disciple of the Lord as a humble human being . This was not 
appreciated by those at the helms of affairs at Delhi and he was 
sawed alive to death. His younger brother Sathi das ,who was also 
with the Guru was burnt alive, after he was tied to a tree, when he 
refused to change his religion. 


This should arouse your curiosity, now Channi. What is it 
among the Gurus that both the Hindu and Muslim followers didn't 
hesitate to court death with smiles on their lips and on their 
forehead no trace of anger or hatred towards anyone? Be ready for 
my next letter. I shall endeavour to write about their qualities as 
enunciated by the Ninth Guru particularly in the background of the 
unique contribution of the earlier Gurus to the Sikh thought. 


Please do read this letter to your Hindu and Muslim friends. 


Yours sincerely 
Avtar Singh Kalsi 


Letter No. 9 


Upper Flat, B.N. Rama & Co, 
Hazratganj, Lucknow 
December 29, 1975 


My dear Channi, 


I want you to know Guru Tegh Bahadur rather intimately. 
He was born after 15 years of martyrdom of his grand father Guru 
Arjan. He was born during the regime of Emperor Jahangir, spent 
30 years of his life during the reign of Shah Jahan and twenty years 
in the tenure of Aurangzeb and became a martyr on his orders on 
November 11, 1675. 


Guru Tegh Bahadur was the first Guru after Guru Nanak, 
who travelled as far as Bengal and Assam and established Sikh 
Sangats for propagating the teachings of the Guru in the far flung 
corners of the country. He remained absorbed in God consc- 
iousness even at a tender age of five. It is said that he was given a 
few pieces of gold jewellery to wear on the occasion of the birth of 
his elder brother Baba Gruditta. A Brahmin, who saw the child 
wearing jewellery cracked a joke at his expense, which stated that 
gold ornaments were unnecessary for a brilliant child like Tegh 
Bahadur. He readily took them off and handed them over to the 
Brahmin. He was educated under the personal supervision of his 
father, sixth Guru Hargobind and Baba Budhha a great scholar, 
who was then about 100 years old. He studied Indian culture, old 
scriptures like Gita and Ramayana and picked up an intimate study 
of Islamic laws and holy Quran and Hadis. He learnt horse riding 
and the art of wielding weapons at a very young age. He recited 
Gurubani at Akal Takhat every morning, performed military 
exercises during the day at Lohgarh and did a lot of physical labour 
in the evening . He thus improved both his body and soul to perform 
the great mission, entrusted to him by the Lord. 


Guru Tegh Bahadur was about 10 years old when he 
actively participated in the third encounter between the Mughul 
army and the sixth Guru in 1631 near Nabhana and Mahraj villages. 
About 1200 Sikhs died in the encounter and the losses of the 
Mughal army were much greater. The Guru constructed Guru Sor 
Tank to commemorate the victory of the Sikhs. After 3 years Guru 
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Tegh Bahadur fought bravely in another encounter with the Mughal 
army near Kartarpur in 1634. He thus, proved to the satisfaction of 
the sixth Guru, Hargovind that he could wield the sword, ride a 
horse and make effective use of archery in the battle field. 


He came to Baba Bakala with his mother Nanki and his 
wife Mata Gujri. He remained there for more than 30 years. At the 
time of his death in 1664 at Delhi Guru Harkishan said that the next 
Guru would emerge at Baba Bakala. 


It was in March 1664 that Bhai Makhan Shah Lubhana, a 
resident of Tanda village in Jehlum district, visited Baba Bakala, He 
was arich businessman with trade connections with many Asian 
and African countries. Two of his ships with their rich merchandise 
were caught in a storm in the Arabian sea. Makhan Shah prayed that 
he would offer 525 gold mohars to Guru Nanak or who so -ever was 
on the throne in case his ships reached Bombay safely. The prayer 
was answered and after selling his merchandise at huge profit, 
Makhan Shah came to Punjab and learnt that after the death of the 
eight Guru, no one was announced as his successor. He saw that 22 
claimants to Guruship had set up their headquarters at Bakala. He 
offered two gold mohars to each of 22 claimants, expecting that the 
real Guru among them would himself demand 525 mohars for 
steering his ships to safety. But this did not happen. He became 
disheartened. He was informed that Tegh Bahadur wasalso there. He 
was in meditation for 20 years with little or no contact with the 
outside world. Makhan Shah went to the house where Tegh Bahadur 
was in communion with the Lord and saught permission from Guru's 
mother to pay respects to him. He was advised not to disturb him and 
to make everything snappy. The moment Makhan Shah turned his 
back after offering two goldmohars to him, Tegh Bahadur called him 
by his first name and demanded the promised 525 gold mohars, for 
thejob done. This had electrifying effect on Makhan Shah. Heran up 
the home top and shouted that “Guru Labho Rei, Guru Labho Rev” (I 
have discovered the real Guru) Guru Tegh Bahadur was then 44 
years old. 


But he left on his travel to Bengal and Assam. He returned 
to Punjab as he felt that he hada noble task to perform. 


I shall come to that task in my next letter. 
Yours sincerely, 
Avtar Singh Kalsi 


Letter No.10 


Upper Flat, B.N.Rama & Co. 
Hazratganj, Lucknow 
January 7, 1976 


My Dear Channi, 


I will now narrate the circumstances of the martyrdom of 
the Ninth Guru at Chandni Chowk on November 11, 1675. 


It was Emperor Shahjahan who ina Farman (Royal Order) 
on April 8, 1669 called upon the Muslim officials to pull down 
Hindu temples and pathshallas. He also directed that a special tax 
(Jazia) be imposed on the non-Muslims. The Hindus were not 
allowed to keep long beards and were made to feel and live as 
second rate citizens without any self-respect and human dignity. His 
son Aurangzeb carried this campaign further. He tried to establish 
the Sunni dynasty in the country. He announced that the country 
would have only one religion. All those who have faith in Allah and 
live as Muslims would be given Government posts, and many other 
benefits and those who did not fall in line with the official command, 
would perish by the sword. The Royal command of 8th April 1669 
clearly stated “to demolish all the schools and temples of infidels 
and to pull down their religious preaching and teaching centers”. 


Aurangzeb appointed a separate directorate, under a 
director general to implement the April 8, 1669 command in letter 
and spirit. The temples of the Sikhs were also to be destroyed and the 
Guru's agents (Masands), collecting “daswand” or one tenth of one's 
earning for the guru from the Sangats, were expelled from the cities. 
Special officers were appointed, who were authorized to enter into 
any home, where divine music was being played and to burn the 
musical instruments. Such instruments were collected in heaps and 
destroyed everyday. 


At that time Guru Tegh Bahadur was away in Assam. He 
had taught a message of self reliance and utmost faith in the Lord, 
and emphasized oneness of humanity, without any distinction of 
caste and creed and sex. This was in opposition to the official 
command of 8" April 1669 to establish “rule of one religion, Islam, 
in the country.” The Guru was recognized as “Sacha Padshah”’. 
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(king of Truth and Righteousness). Many Muslim divines and 
Hindu saints appreciated the work of the Guru to establish the 
Kingdom of Lord on this earth by striving for the greatest good of 
the greatest numbers. Many Muslim Sufis were also done to death, 
when they protested against the religious orthodoxy of Emperor 
Aurangzeb. 


It was on May 25, 1675 that the high priests of more than 
two dozen Hindu temples in Kashmir, Kashi and Mathura 
approached Guru Tegh Bahadur for safeguarding “Hindu Tilak and 
the sacred thread”. The pandits had earlier worshiped at Nainadevi 
temples, seeking divine guidance to face the challenge of Mughal 
oppression. They heard a divine voice, directing them to see the 
ninth Sikh Guru Tegh Bahadur at Anandpur. They stated that more 
than 50,000 temples were razed to the ground in Kashmir alone. 
The Muslim rulers burnt maunds of sacred thread in a fire 
everyday. The honour of womenfolk was also not spared. They 
asked the Guru to give them a lead and to show a way out of these 
difficulties. 


The Guru listened to their tales of woe patiently. He sat 
quietly meditating what could be done under such circumstances. 
At that time Gobind Rai, his nine year old son, happened to come 
there. He saw his father in a very thoughtful and pensive 
mood."What worries you, my father,’ he asked innocently, 
“Kashmiri Pandits have come here, my son, with their tale of woes. 
Their religion and culture are in danger, their temples are being 
destroyed. The honour of their women folk is not safe. I am 
thinking how I can help them,” the Guru replied in chosen few 
words. 


“T think a great man should sacrifice himself to safeguard 
the Hindu culture and religion," he added, “Who is greater in India 
today than you, my dear father?" said the nine year old Gobind Rai. 
The statement, though not unexpected, enabled the ninth Guru to 
announce that he himself would proceed to Delhi for the supreme 
sacrifice. On the way a Muslim Nawab Saifuddin, a resident of 
Sumane Ghari near Patiala came to meet the Guru and became his 
disciple. He was imprisoned by his co-religionists. Immediately 
the Guru left for Agra and was chained in a room. Saifuddin 
preferred to die in the name of the ninth Guru and breathed his last 
in June 1675. 
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The Guru was arrested at Agra and taken to Delhi as a 
prisoner. He was given three options by the Emperor- embrace 
Islam, show miracles to prove that he had divine powers or face 
death. The Guru said that all religions were equal and were only 
pathways leading to one and supreme Lord. Showing of miracles 
was an interference in the workings of the Lord's will and that he 
was not afraid of death. His disciple Sati Das was burnt alive and 
Bhai Dayala was boiled to death in a big brass utensil on November 
10,1675.The Guru himself was beheaded at about 3p.m. on 
November 11,1675. 


Channi, I don't think any sacrifice of this type has been 
done earlier. The Sikhs are proud of the fact that the Guru gave his 
life for safeguarding the Hindu culture and Hindu religion. Many 
Muslim divines were also done to death by the Emperor Aurangzeb 
when he found them sympathizing with the universal outlook and 
teachings of Guru Tegh Bahadur. 


You, Channi, now belong to such a religion, which teaches 
you to live, to work and to share your wisdom and being for the 
happiness of the mankind at large. 


More is in the next letter. 


Yours Sincerely 
Avtar Singh Kalsi 


Letter No. 11 
Upper Flat, B.N. Rama & Co. 
Hazratganj, Lucknow 
January 15,1976 


My dear Channi, 


I was happy to see you doing your humble service at the Naka 
Hindola gurudwara on the occasion of 310" birthday of Guru 
Gobind Singh-the tenth Guru —you were seen along with a number 
of Sikh youth, receiving shoes, chappals, sandals and boots of the 
votaries, placing them in neat, clean order and handing them over 
to the owners, whenever demanded. 


I am glad these letters have instilled a sense of service and 
dedication in you. The corer stone of Sikhism is the negation of 
one's self and utter absence of ego. A true Sikh realizes and 
endeavors to live up to that noble concept that he lives, breathes, 
works, eats, sleeps and walks because the Lord or Sat Guru wishes 
it. He is nothing without the Grace of Sat Guru. He has emerged as 
an expansion of the Will of Sat Guru in the world, he is travelling 
towards that Will through his daily activities and has automatically 
to become a part and parcel of that supreme will of Sat Guru. The 
Gurus enjoin upon him to know that lord is great, none is His equal. 
He has to seek the blessings only from Him as he alone can give 
true guidance. That is why a Sikh realizes the worth and value of 
His will even in troubles, toils and tears he faces in his daily life. He 
loves not only “sweets of life but also recognizes bitterness of life 
as a God-sent boon”. He enjoys living through them without a 
wrinkle on his forehead or a murmur ora grumble. 


You have raised a good point-why do the Sikhs celebrate 
Guruparbs—occasions connected with the lives and deaths of the 
Gurus and the four sons of Guru Gobind Singh? The Sikh devotees 
have carved out aniche during a short period of five hundred seven 
years only because they are deeply conscious of the rich and 
matchless heritage of their Gurus which they have built up and 
handed over to the Sikhs. Their great sacrifices, matchless 
devotion, dedicated service to the humanity, poetic excellence of 
their compositions, and sweetness and serenity of the ragas in 
which Gurubani can be sung — made the Sikh heritage, a unique gift 
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that the Gurus gave to the troubled humanity. By observing the 
matter of fact birth and death days of the Gurus, the Sikhs not only 
pay their respect and homage to them but also seek their blessings 
to be worthy of their great teachings. They also seek their help to 
translate the lofty teachings of the Gurus in day to day activities. 
The Hindus have a very great history and culture but they do not 
celebrate the birth & death of Ram & Krishna with a plan and a 
purpose. That is why they are gradually drifting away from the 
teachings of Ram and Krishna under the influence of modernism 
and materialism. You, Charanjit, also face such a danger. You 
belong to a small community. The Sikhs have the highest literacy 
percentage in the country. They are second to none as agriculturists, 
soldiers, athletes, engineers, navigators, scientists, and business- 
men. They have earned this reputation with the dint of their sheer 
hard work even though they are much less in number to the 
numerical strength of the other communities in the country. 


They have also the advantage of knowing and buying the best 
that science & technology can offer them .But if they can keep their 
heads cool, their feet right on the ground and be inspired by the 
teachings of their Gurus-every day the glow of materialism and 
modernism cannot & will not lead them astray. But the danger is 
there, and the challenge is there. 


In my next letter I shall write what the tenth Guru Gobind Singh 
has given to the Sikh youth in particular. 


Yours Sincerely 
Avtar Singh Kalsi 


Letter No.12 


Upper Flat, B.N.Rama & Co. 
Hazratganj, Lucknow. 
January 29, 1976 
My Dear Charanjit, 


I shall narrate an incident from the daily life of Guru Gobind 
Singh to emphasise the significance of service in the Sikh 
Community. At Anandpur, Guru lived like a royal super Prince. He 
had every thing that money could buy-A rare white elephant, a 
bluish horse, a gold embroidered canopy, rare weapons and 
matchless gems and rubies. Even then he was humbler than the 
humblest. Once when organising an exercise for horse riding and 
archery, the Guru felt thirsty, he asked for a glass of water from a 
number of persons, who were near him at that time. A young 
prince was the first to reach the Guru with water in a golden glass . 
But when the Guru's fingers came in touch with the fingers of the 
Prince, while accepting the glass of water , the Guru looked in his 
eyes with utter surprise “ What is your walk of life? " the Guru 
inquired . “J amaking's sons. Ihave every thing which money can 
purchase. I havenever worked for anyone,” he said. “Then I shall 
not accept the glass of water from your hand,” the Guru said. The 
rich Prince was visibly surprised and shaken. “The purpose of 
hands is to serve man-kind, particularly the old and less preveliged 
class of people,” the Guru said. He then directed him to serve in the 
preparation of community kitchen “( Langar)” and to start thinking 
himself as one of the servants of the masses and not as one 
belonging to a very rich family. This had electrifiying effect on the 
young man and changed his entire concept of life. 


Charanjit, such was Guru Gobind Singh. He became 10" Guru 
of the Sikhs at the very tender age of nine after his father fell a 
martyr on November 11,1675. He was a versatile linguist and was a 
lover of Pursian, Hindi, Sanskrit, Pali and Brij Bhasha, and Punjabi 
Literature. He often retired to the Nahan states in the Himalayas to 
write poetry in these languages. He himself read Indian Scriptures 
voraciously. He had an intimate study of the Holy Quran which he 
had read and re-read a number of times. He cleverly utilised the 
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services of 52 scholarly poets to translate the Gita and the 
Upanisads into understandable Hindi and Punjabi languages- 
particularly those portions which underline the spirit of resistance 
and defiance against evil and superstition. He particularly saw to it 
that his activities were broad based and drew the best Hindu and 
Muslim talent available in the country at that time. 


He took upon himself a divine task—a task never before 
undertaken by his predecessors. He was determined to carve out a 
special specimen of humanity, that could defy and eliminate evil 
with doggedness of a warrior and could identify himself with the 
lowest and the humblest and be always ready to receive and to 
catch His orders in the very midst of fight for daily normal 
existence. He felt that ancient Hindu culture, the main stay of 
national culture, could not be saved and preserved by the class of 
humanity, which existed at that time. The vast sea of humanity, 
predominantly Hindus, had no faith in any bright future. They 
were miserably reconciled to their lot as the third rate citizens in 
the country. They had no say in shaping and fashioning the socio- 
economic trends in the society They could not stop the systematic 
work of demolition of Hindu temples, shrines and pathshallas 
throughout the country. They had to be mere spectators-helpless 
and powerless-to prevent rape and abduction of thousands of 
Hindu women atthe hands of Muslim rulers. In fact they did not 
have any manhood or love for nationhood left in them. The entire 
country thus lay prostrate with the vast Hindu community living 
the life of mere drawers of water, hewers of wood, living a life of 
fourth -rate citizens, willingly paying any amount of “Zazia” a 
tax imposed on them by the Muslim rulers. How did Guru Gobind 
Singh brought a miracle of transforming such a humanity? How 
did he create an extra ordinary specimen of humanity—Khalsa - 
out of sucha section of society? Whatistherole of Khalsa? How 
has the Khalsa justified the confidence of the Guru ? How are you 
performing your duties towards The Khalsa ? 


I shall take up these questions one by one in my next letter. 
Yours faithfully, 
Avtar Singh Kalsi 
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Letter No. 13 


Upper Flat, 
B.N. Rama & Co. 
Hazratganj, Lucknow 
Feb. 7, 1976 
My dear Charanjit, 


I think it is very difficult, if not impossible, to write about 
any single aspect of the life of the tenth guru-Gobind Singh (1666- 
78). What extraordinary qualities of head and heart he has 
displayed in his poetic writings in Persian, Brij Bhasha, Pali, 
Sanskrit, Hindi, and Punjabi, what a rare combination of a saint- 
soldier, he has proved in his own unique way, what outstanding 
attributes of humanism and dedicated service to the lowest he has 
rendered ! These qualities can hardly be matched or equalled by 
anyone. 


His greatest contribution, Charanjit, has given to the Indian 
people arobust sense of nationhood and has called upon them never 
to shirk from sacrificing any thing-how- soever big to preserve and 
to maintain it. In fact he has candidly emphasized that one could 
show true patriotism at its best by recognising man as man, by 
giving due dignity and equal status to the women folk and by 
internationalising one's activities to the needy through dedicated 
service and devotion. He had a supreme mission before him and he 
carried it out with transparent clarity and sincerity. It was a mission 
to transform the depressed and oppressed society in India into a self 
respecting nation. He himself was a warrior par excellence, who 
fought ten pitched battles and won all, but he never acquired even 
an inch of land or territory to rule. He was a noble, spiritual 
preceptor, a unique military hero, a great organizer in peace and 
war and an outstanding social reformer, a shrewd reader of 
literature of various languages,a great art lover and an unforgettable 
nation builder. It is, therefore, difficult, if not impossible to find a 
parallel example ofa child who gladly and boldly advised his father 
to offer himselfas a martyr forthe cause of Hinduism at the tender 
age of nine. He saw in this a unique opportunity to preserve Hindu 
dharma & its historical traditions. Not only this, he also willingly 
sacrificed his four sons, his aged mother & every thing he had, so 
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that the lowest among the lowest could live a life of honour & 
dignity, free from the fear of prosecution of any kind in the land of 
his or her birth. 


How could he do all this ? He had a great vision & imagination 
He had known the historic martyrdom of his father guru Teg 
Bahadur on November 11,1675 & had learnt about the 
imprisonment of his grand father, guru Har Gobind, the sixth guru at 
Gwalior by emperor Jahangir on Baisakh 11, 1679 and had also 
known about the supreme martyrdom of his great grand father guru 
Arjun, the fifth guru on May 30,1606. He saw the degrading and 
humiliating conditions of his countrymen, who were being 
prosecuted by the Muslim rulers on the ground of religion, social 
status and political considerations. He has also studied cruel, 
fanatic and corrupt methods of the Muslim rulers to perpetuate and 
tocontinue rule of one dynasty over rest of the country. 


In fact it was not a rule of religion but the rule of one Muslim 
sect over rest of the country. These had created a great psychological 
impact on the extraordinary sensitive mind of the young guru. He, 
therefore, decided to infuse a new life in the nearly dead bones of his 
country men and to inculcate in them a new spirit of determination 
and defiance to stand up boldly and to face the challenges and 
tyranny and oppression boldly. He thus showed his countrymen how 
to live with dignity and honour in the religion of their birth without 
fear of prosecution by anybody. 


Don't think, Charanjit that the Guru performed any miracle to 
transform such an oppressed section of humanity into freedom 
loving one. He only lived upto his lofty concept; Sava Lakh so ek 
banau, Tabey Gobind Singh nam kahaun. (I shall make each one 
strong and capable to fight against a lakh and a quarter only then I 
should be known as Gobind Singh.) 


I shall narrate that wonderful event—how he transformed a down 
caste society, so far without any personality of its own, into a robust 
living society, determined to hold its own against all the challenges 
of evil and the religious prosecution, in my next letter. 


Remember me to your friends 
Yours Sincerely, 


Avtar Singh Kalsi 
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Letter No. 14 


Near Bus Station, 
Rae Bareli, 
Feb. 20, 1976 
My dear Charanjit, 


I am here in connection with the birth day celebrations of 
the 10" Guru-Gobind Singh. A handful of Sikhs, here organized the 
function with the active support of their non-Sikh brothers. Both 
Hindus and Muslims joined in the procession, they also compete 
with one and another in lending free service of loud-speakers and 
trucks to the processionists. Hindu and Muslim poets recite their 
compositions in praise of the Guru at the important crossings, as 
the procession wends its way through a busy and conjested town. 


You remember, Charanjit, that I told you about Guru 
Gobind Singh and his supreme mission through which he became a 
Guru and disciple of humanity. 


After the death of his father, Guru Teg Bahadur, in 
Chandni Chowk, Delhi on November11, 1675, Guru Gobind Singh 
at the tender age of 9, took upon himself a task, never undertaken 
by anyone. He saw that the Hindus with their age old culture and 
rich traditions did not have and could not show any courage to defy 
the might of the Mughal rulers. They had in fact lost their 
personality, and their ancient culture was in danger. Even the 
honour of their womenfolk was never safe. They had no guts to 
save their pathshalas and temples from the wrath of the Muslim 
rulers. 


The Guru felt, therefore, the need for a new man, a perfect 
man anda supreme man, capable of facing the challenges of the 
oppressive Muslim rulers and to be a true ambassador of the rich 
Indian culture. I think you know, Charanjit, that the old ancestors of 
Hindus came to India from middle Asia as Aryans. They were 
brave people with a capacity to assert themselves in all walks of 
life. They soon settled in India and introduced _ their own customs 
and rituals after abolishing and replacing the old ones in existence 
till then.They with the passage of time spread themselves 
throughout the length and breadth of the sub-continent and set up 
their temples and pathshalas even in the remote villages. The 
Muslim invaders greedily pounced upon the riches in their temples 
and fell upon their womenfolk whenever they invaded India from 
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the North-West. It Is said of Ahmad Shah Abdali that he carried 
in one raid rupees 70 crores in cash, gold and silver worth rupees 
20 crores, thousands of horses and elephants and about 3000 
young Hindu women to his country — Gazani in 1760 or so. None 
dared to check up and stop such raids on the country from 1300 to 
1760 or so. Now with a view of enriching the age old Indian 
culture, Guru Gobind Singh hit upon a unique idea of 
transforming the depressed and oppressed sections of humanity 
into Singh-lions. How could he do it? How did he achieve such a 
miracle? He sent his ambassadors in the far-flung parts of the 
country, the centers of Hindu culture in Banaras, Assam and in 
South India and invited his disciples to reach Anandpur on March 
30, 1699. The Guru was nearly 33 years old at that time. It is said 
that about 30,000 to 35,000 disciples reached Anandpur on that 
day. All waited in silence in a big pandal, expecting the Guru to 
explain the purpose of the meeting. He suddenly appeared before 
the big gathering brandishing his sword. He announced that he 
was in paramount need of a head from the congregation. Sheer 
panic gripped the audience. “What is the Guru upto?” they asked. 
After overcoming their startled looks and growing apprehension, 
one Daya Ram, a Khatri of Lahore, came forward and showed 
willingness to offer his head to the Guru. The Guru took him to 
nearby tent. This was followed by the sound of a big blow and the 
audience soon saw blood gushing out of the tent. This had a 
startling effect on the audience. The Guru then demanded one 
more head. The blood still was dripping from his sword, firmly 
held in his strong grip. This created a stir among the audience. 
Many persons started moving away. But one after another the 
Guru demanded five heads - Dharam Das,a Delhi Jat, Mohkam 
Chand, a washerman from Dwarika, Himmat, a cook and a Sahib 
Chand, a barber came forward and willingly offered their heads to 
the Guru. In each case this was followed by strong blows with 
fresh blood flowing from the tent, after the disciples were taken 
inside the tent. Thus one Brhman, one Jat and three Shudras 
formed the nucleus of the Khalsa — the purest ones. The Guru 
baptised them by administering “Amrit” to them and accepted to 
be baptised by them as their disciple. He, thus, became a Guru and 
a disciple simultaneously, for the first time. After the baptism 
ceremony, the five beloved ones discarded their earlier names and 
took the names with Singh-lion-after their names. They were 
directed to wear five Ks-Kesh-long uncut hair, Kangha-a comb 
usually made of wood, Kirpan-a dagger or a sword, Kara — a 
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bangle-like round made of iron and Kaccha-a small specially 
designed shorts. 


This gave them a distinct uniqueness in appearance among 
the Hindus and the Muslims. It also encouraged a spirit of group 
consciousness among his disciples, and made them proud of the 
mission that the Guru had entrusted to them and electrified them to 
perform their duties to the humanity without any fear or favour. It 
also helped in kindling a sense of discipline among them,inculcated 
in them a love for their country, instead of having a love for their 
own clan or religion. It became impossible for a Sikh to hide his 
religious identity while wearing five K-signs. Their sacred thread 
was discarded, old caste system was torn to shreds and now the 
Guru enjoined upon them to live and behave as Singhs-Lions. The 
Muslim rulers never liked this change of human behavior among 
the Hindus and conscientious Muslims. The Muslim armies and 
those of the Hindu hill rulers around Anandpur were hot in pursuit 
of the Sikhs soon after the Guru performed this miracle in 1699. 
They imposed ten battles on the Guru. But even the joint armies of 
the Muslim and Hindu rulers could not break the courage of the 
Sikhs. The Guru won all the ten battles and proved that the Khalsa- 
the purest and the beloved one was equal to all tasks and was adept 
in all walks of life. In fact the Khalsa is a combination ofa saint and 
asoldier at the same time. 


He thus created a new institution of devoted and gifted 
people, the Khalsa-with a flair for organising fresh ventures in 
socio-economic fields, loving their families with loyalties and 
responsibilities to their community and the country at large. 


The Khalsa since then had acquired independent outlook. 
It is aggressive in upholding dignity of the teachings of the gurus 
and is adaptable to whatever fate they are cast to live in. The Khalsa 
therefore is always eager to take up the plough or the sword in 
keeping with the Guru's Hukum(grace). 


The tenth Guru thus completed the task of new 
development of the oppressed sections of the society into lions by 
founding the Khalsa brotherhood, which has survived severe 
persecution of the Muslims and the oppressions by the Hindus. 


How youkeep it clean in its original form, Charanjit, is the 

crux of the problem. 
Yours Sincerely 
Avtar Singh Kalsi 
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Letter No. 15 
Upper Flat, B.N Rama & Co. 
Hazratganj, Lucknow 
February 28, 1976 


My Dear Charanjit, 


You have sought more information about literary attainments 
of the tenth Guru Gobind Singh. | appreciate your curiosity to know 
about the matchless poetic qualities of the Guru. Believe me, 
Charanjit, Guru Gobind Singh has a unique personality with unusual 
qualities of head and heart . He not only completed the most difficult 
job of Sikhs on still nobler line by transforming them into Khalsa — 
the purest ones, he also gave them a new vision- a new determination 
and open vistas and definitely a new hope to act as the guide, 
philosopher and friend of the rest of the humanity. He enabled the 
Khalsa to remain pure, think on purer lines and to live as the 
unchallenged ambassador of Truth and Righteousness by 
combining rare qualities of a ruthless warrior with the sublime 
spiritual excellence of a saint. Such a path of life was never chalked 
out by any teacher for his followers earlier. 


What is the secret of such an astounding success of the tenth 
Guru? He boldly lived through abnormal circumstances, faced 
abnormal situations, which helped him to create the unusual Khalsa 
from among the scums of society. He always felt inspired by the fact 
that Almighty had chosen him to perform a noble task of 
transforming the Sikhs into Singhs or (lions). He was always sure 
that the same Almighty was guiding him at every step. Even when he 
faced a brave hill ruler, Harichand in a battle field near Bhangani, he 
praised his extraordinary qualities of an expert shot. It was said of 
Harichand that he seldom missed his mark with the arrows in the 
battle field. Harichand took an aim with an arrow when he found the 
Guru at the distance of about twenty feet from him. Aim was 
accurate and it struck the horse of the Guru killing it instantaneously. 
Harichand felt very angry, when he found that his aim had missed the 
real mark. The second aim also whisked passed the left ear of the 
Guru, missing the target again. Now this was too much for 
Harichand. He felt very angry and terribly upset after missing the 
mark twice. Now with a fresh red glow of anger in his eyes he 
ventured for the third time. This time the arrow pierced through the 
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two inches thick leather belt that the Guru had tied around his waist 
and pricked in his stomach. The Guru just pulled it out in time and 
thanked Almighty for saving him. Now was the Guru's turn and he 
did not miss his target. The Guru has personally recorded his 
appreciation of the rare quality of the mark-manship of Harichand, 
his opponent in a convincing poetic composition. Where do you find 
sucha parallel in the world history? 


The Guru spent five years of his early life at Patna. One year 
in travel, eleven years at Anandpur, three years at Paunta Sahib and 
again 18 years at Anandpur. He also spent two years around Guru Ki 
Kashi, and two years out of Punjab in the southern parts. It was at 
Paunta Sahib and at Anandpur, the Guru wrote and composed most 
of his literary works. He wrote 199 poetic hymns in Jap Sahib. It 
contains the best of Persian, Brij Bhasha, and Sanskrit pieces in 
praise of Lord and His supreme way of working, 271 pieces in Akal 
Ustat, 471 pieces in Bachittar Natak, an autobiography of Guru 
Gobind Singh with an account of his early life, 494 poetic pieces in 
Chandi Charittar, 4370 poetic pieces in Chaubis Avtar, 41 
Sawaiyas, 1318 poetry pieces in Shashtramala, 55 pieces in 
Bhagawati Ki War, 336 pieces in Gyan Prabodh and 1760 Persian 
pieces in Zafarnama (the song of victory). 


This is only a small indication of the literary attainment of 
the Guru. You have to read some of his works, if not all, to realise 
what a great standard he had of poetic excellence, spiritual 
sublimity, musical enchantment, soul stirring vibrations of intense 
communion with the Almighty and the rare qualities of aman of God 
with a vision for future. You would require a genius to understand 
and appreciate the literary works of the Guru. My request, Charanjit, 
is that you should seek his Grace and walk in life on the steps with his 
direction. Only then you will be able to enjoy the poetic glory and 
musical richness of his literary works. 


The Guru gave an honoured status to 52 poets in all 
important languages in the country in his court at Anandpur and at 
Paunta Sahib. He recognized the literary works of Bhai Nand Lal, a 
Persian scholar, Bhai Mani Singh, a Sanskirt scholar, Senapati, 
Amrit Rai, Mangal Rai, Sukhdev, Chandar, Ishwar, Aalam, Uday 
Roy, Hans Raj, Ram Rawal, Sharda, Sudama, Lakhan, Bhoj, Allu, 
Madho Chand, Bidhi Chand, Brij Lal, Khankhana, Pindi Das, Ram 
Das, Husain, Nihal, Madan Lal, Dhyan Singh, Dhanna Singh, 
Telikhan, Nand Gurudas, Achal Das, Anni Rai, Shyam Sena, Sekha, 
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Ramchand, Malli, Sunder, Sohan, Janhir, Thakur and Karvesh were 
a few of the poets who sang in various languages about the praise of 
God and His omnipresence in the different walks of life. All of them 
often received rare jewels and costly jems besides huge cash awards 
from the Guru for their compositions. 


Dear Charanjit, now you should know that Guru Gobind 
Singh lived for a mission and died for a mission-a mission of 
creating the Khalsa and for creating proper opportunity for the 
Khalsa to play its historic role in the socio-economic and spiritual 
development of the entire mankind. How you and the younger 
generation of your time come near and understand this spirit of 
Khalsa and endeavor to live as the Guru has ordained, will make or 
mar your image in the eyes of the Guru. There is no other way of 
seeking his grace. 


May the guru give you wisdom, imagination and determination 
to become a humble follower of the tenth Guru. This is my sincere 
but humble prayer. More in the next letter. 


Yours faithfully, 
Avtar Singh Kalsi 


Letter No.16 
Upper Flat, B.N. Rama &Co. 
Hazratganj, Lucknow 
March 10,1976 


My dear Charanjit, 


Guru Gobind Singh has a special message for the youth. In 
fact he himself lived a youthful life to a great extent, expressed a 
youthful feeling in his writings, fought ten battles with unusual 
youthful vigour and touched celestial heights of youthful spiritual 
sublimity in his compositions in different languages- particularly in 
Bachitra Natak, Akal Ustat, Jap Sahib and Zafarnama. 


But the greatest role of the tenth Guru is in the way he 
inspired his two sons Ajit Singh (1688-1704) and Jhujhar Singh 
(1691-1704) to fight a well trained army of ten lakhs at Chamkaur on 
December 22,1704. The Guru had agreed to evacuate Anandpur. He 
sent the womenfolk with the luggage and his literary works under an 
escort of 200 Sikhs towards Raja of Simmon. He himself left the 
Anandpur Fort with 400 strong garrison and two elder sons. But the 
Mughal army threw to winds the promises made to the Guru jointly 
by the Mughal generals, conducting the operation and the rulers of 
the adjoining hills, not to pursue him, and attacked him when he had 
hardly reached the swollen river Sarsa. Many of the Sikhs were 
killed. But the Guru with his two elder sons and about 125 Singhs 
managed to cross the river and reached Chamkaur with the Mughal 
army closing upon him. Fighting began from early morning. Forty 
Sikhs suffering from hunger, fatigue, shortage of fighting material 
and inclement weather kept at bay an army of nearly ten lakhs. The 
batches of Singhs fought like lions with their swords in the right 
hands and shields in their left hands. Wherever they went the army of 
the Mughals were seen running in front of them. The Guru had only a 
handful of Sikhs and two sons with him. No outside help could be 
had. At that time Ajit Singh, his eldest son came forward and stood 
with folded hands before his father seeking permission to fight the 
enemy. This voluntary decision by Ajit Singh to give his life for truth 
and righteousness made the Guru extremely happy. He thanked 
Almighty. At this time the Guru also accorded permission to two of 
the five beloved ones-Saheb Singh and Mohkam Singh to 
accompany Ajit Singh to the battle field. A batch of about a dozen 
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Singhs led by a young lad of 16, roared like lions. They dashed into 
the enemy ranks like fearful tigers and tore the army ranks asunder, 
inflicting heavy casualties. They won applaud from all and 
ultimately died fighting like brave sons of the Guru. His younger 
brother Jhujhar Singh now rose and sought permission of the Guru 
to fight like his elder brother. This made the Guru very happy and he 
sang in praise of the Lord. He then himself washed his son's face, 
tied his turban with his own hands and equipped him with a sword, 
shield and scimitar. Shortly after he left with a small batch of 
Singhs, Jhujhar Singh felt thirsty and came back, demanding water 
to quench his thirst. The Guru advised him to go to the battle field 
first and get water from his elder brother, Ajit Singh. They pounced 
upon the army ranks like lion, slaughtering many hundreds, before 
themselves falling as martyrs. When the Guru saw his both the sons 
martyred, he thanked the Lord with due solemnity. The Guru was 
thus left with only eight Sikhs, when night fell, he was ordered to 
leave the fort by the five beloved ones. He entrusted his apparel to 
one Sant Singh and posted four Singhs in four corners of the fort. 
The Guru then shouted at the top of his voice that Gobind Singh was 
going away. This created confusion in the rank and file of the 
enemy. He slayed a number of persons, before proceeding towards 
Machhiwara. 


While crossing the swollen Sarsa river, Guru's mother with 
her two grand sons-Zorawar Singh (1695-1704) and Fateh Singh 
(1697-1704)were taken to Kheri village by her domestic servant 
Gangu. The servant stole all the cash and jewellery that Guru's 
mother carried with her. He then informed Wazir Khan, the 
governor of Sarhand about the presence of the two younger sons of 
Guru Gobind Singh along with their grand mother in a house, and 
got them arrested. The ruler first gave the young lads many 
allurements in cash and kinds —promised of a happy life with riches 
all round in case they willingly embraced Islam. Their reply was 
that they were the sons of the lion and they themselves were the 
lions and would like to die as lions. This reply angered the ruler who 
resorted to torture them. At that time a Muslim ruler of Maler Kotla, 
Sher Mohammad Khan requested and remonstrated with the 
governor that the infant sons of the tenth Guru should not be treated 
so cruelly, but a Hindu Diwan Suchha Nand with a view to gain the 
confidence of the ruler of Sarhand said that the young sons of the 
guru were the progeny of a snake and demanded the severest 
punishment should be inflicted on them without any consideration 
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of age. The Nawab thereafter ordered that a brick wall be built around 
them and when the wall reached chest high, they were beheaded on 
December 27,1704. They died as great martyrs. 

Their aged grand mother, when informed of the martyrdom 
of the young lads, jumped down from a high terrace and joined the 
band of martyrs of her two great grand sons. 

So you see, Charanjit, how the four sons of the Guru Gobind 
Singh courted death without any fear for the fulfilment of a noble 
mission of their father. They have therefore made the Sikh religion 
nobler by their sacrifices. This should inspire you to see how you live 
as a true Sikh in the present circumstances and be a worthy follower 
of the tenth Guru. 


With blessings. 


Yours Sincerely 
Avtar Singh Kalsi 
Camp, Chakeri, Kanpur 


Letter No.17 
Camp, Chakeri, Kanpur 


March 22,1976 
My dear Charanjit, 


You have seen how Guru Gobind Singh transformed Sikhs 
into Singhs (lions) and gave them a new personality, a vision and 
determination to uphold nobler values of life. There is nothing 
equal to the way in which the tenth Guru has cemented the dejected 
and down trodden section of humanity into God -loving, dedicated 
and devoted followers of Truth and Righteousness. He thus, gave a 
new dimension to the mental and social thinking of his countrymen 
by inspiring them to face the mightiest challenge with rare courage 
and fortitude. 


In this letter, Charanjit, I shall narrate how a Sadhu who 
had never seen war and had never handled any weapon in his life, 
became a brave warrior, capable enough to demolish the might of 
Mughal rule in and around Sarhand. it was on September 3,1708, 
when Guru Gobind Singh went to meet a Sadhu, then known as 
Madho Das Bairaghi, at Nander. The Guru entered his hut in his 
absence, after directing his followers to tie their horses with the 
nearby trees and to stay in the open. In the meanwhile the Guru's 
followers slaughtered a few goats of the Sadhu and prepared food 
for themselves. The Sadhu was visibly upset, when he heard that a 
stranger had taken possession of his hut in his absence and that his 
followers had slaughtered his goats, shedding their blood around 
his hut. He then used all his supernatural powers to dislodge the 
tenth Guru, who was sitting on a cot in his hut at that time. The cot 
suddenly started shaking. The Guru pressed four corners of the cot 
with the tips of his golden arrows and thus prevented the cot from 
turning upside down. This was a strange experience for Madho 
Das, who soon realized that he had met a much superior and 
spiritually a much higher person in Guru Gobind Singh. He became 
dejected when his supernatural powers failed him. He came 
forward and fell at Guru's feet. The Guru took him in his arms, 
beptised him and gave him a new name Banda Singh Bairagi. He 
was entrusted with a noble mission and the Guru presented him 
with five golden arrows. He then directed him to proceed towards 
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Sarhand and to fight with the evil designs of the rulers, who had 
slain two minor sons of the Guru on December 27, 1704. The 
Banda reached Sarhand in 1709 and not only conquered Sarhand 
but installed a Nanakshahi pattern of Government in and around 
Sarhand. He did not himself assume absolute power but appointed 
his colleague, Baz Singh as his senior most officer with Ali Singh, 
his other colleague, to assist him. He also offered opportunities to 
the former Hindu employees of the Muslim rulers, whose services 
were dispensed with, to re-join their duties. This had a salient 
effect in the working of the administrative machinery, particularly 
in tonning up the revenue system. He also allowed complete 
freedom to his Muslim subjects to offer their prayers in the 
mosque. He even completed the work of construction of new 
mosques. He introduced for the first time a practice of making the 
tillers of the soil as real owners. This opened fresh gateways of 
economic prosperity all round, and encouraged about five 
thousand Muslims to join his army. 


By this time peace reigned in and around Sarhand, but the 
Muslim rulers of Lahore and Delhi had never liked the rise and 
popularity of Banda Bahadur. They had various designs to topple 
his government, which enjoyed the popular support of both the 
Hindus and Muslims. The Delhi and Lahore rulers sent a huge 
army to encircle Banda near Gurudas Nagal on December 7, 1715. 
After a pitched battle Banda was encircled and captured alive. The 
Muslim armies captured Gurudas Nangal fort. Abudul Samad, the 
chief of Muslim army dispatched Banda with 740 captured Singhs 
to Delhi on February 29, 1716. 


Mr. D. R. Wilson an ambassador of the East India Company 
in the Mughal court records how Banda and his seven hundred and 
forty captured colleagues were first promised life, in case they 
renounced the Sikh faith. “Oh deliverer, kill me first”, was the 
slogan on the lips of each one, who vied one another to embrace 
death and martyrdom with smiles on their lips. Every day one 
hundred brave Sikhs were done to death. Banda was also taken to 
the execution ground along with one hundred followers on june 9, 
1716. Mr. Wilson says, “ First they made him dismount from an 
elephant, placed his one year old child in his arms and ordered him 
to kill the child. But when he shrank with horror, they ripped open 
the child before the father's eyes and thrust his quivering flesh into 
his mouth and hacked him to death. His eyes were also pulled out, 
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his hands and feet were chopped off and his flesh was torn with red 
hot pincers.” 


The purpose of this letter is not to blame anyone for the 
barbarity inflicted on Banda and his followers. The Banda and the 
Singhs knew that they were the ambassadors of Truth and were 
ordered by the Guru to follow a path of service and dedication. 
They represented Right and Truth and knew how to encounter and 
to fight with forces of evil and destruction. Guru Gobind Singh 
himself followed the same path and had enjoined upon his 
followers to do the same. “Soora so pahchaniye jo lare deen ke het, 
purja purja cut mare, kabhun na chhade khet.” 


As a young man, Charanjit, you should also have a 
sublime mission. You must read, chew and digest the writings of 
the Guru Gobind Singh and take upon yourself the task of 
becoming his humble follower. 


May Sat Guru guide you to this path. 


Yours sincerely, 
Avtar Singh Kalsi 


Letter No 18 
Upper Flat, B.N.Rama & Co. 
Hazratganj, Lucknow 
March 29,1976 


My dear Charanjit, 


After the martyrdom of Banda Bahadur Singh in 1716, the 
Sikh faced a period of utmost sufferings. This was a period of great 
stress and strain on their newly acquired religious norms and 
forms. They were considered an eyesore by the Mughal rulers on 
account of their superior physique, broad vision, catholic outlook, 
dint of hardwork and ability to die for the sufferings of others. 


Dear Charanjit, never has any community, big or small, 
faced the might of hostile rulers for nearly one hundred years 
(1710-1812) as did the Singhs, after the martyrdom of Banda 
Bhadur Singh. The rulers issued official Farman (Government 
Orders) to launch wars of elimination against the Sikhs seven 
times between 1710-1752. First such order was issued during the 
regime of Bahadurshah (1710-1712), in the regime of Farrukh 
Saiyar and Abdul Samad Khan (1715-1719), in the regime of the 
Nawab Zakaria Khan (1726-35), in the regime of Nawab Zakaria 
Khan 1739-45, in the regime of Nawab Yahia Khan (1754-64), in 
the regime of Mir Mannu (1748) and during the regime of Mir 
Mannu in 1752-53. Many Muslim historians like Mufti Ali-Uddin 
and Syed Mohamad Latif have in their writings stated that during 
the period of Mir Mannu, the process of elimination of the Sikhs 
was at its height. Hundreds of Muslim soldiers often went on head 
hunting expedition of the Sikhs. They roamed from village to 
village, from hill to hill, searching the Singhs and killing them on 
the spot. The rulers paid Rs.40 per head of a dead Singh and Rs.80 
for a captured one. The Singhs had composed the following verse 
in the time of Mir Mannu to show their preference for death than to 
surrender before the rulers. “Mannu asadi datari, asi Mannu de 
soey, jiyonjiyon Mannu vadata, asi dune chaune hoey.” (Mannu is 
our sickle and we are his weeds, the more he cuts and destroys, the 
more we multiply). 


There is no official figure of Sikhs killed between 1710 
and 1760 available. But thereisno denying the fact that more than 
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half of the population of the Singhs at that time was killed and the 
other half was driven away from their hearths and homes. They 
were not allowed to have any settled life, any settled vocation. Their 
ultimate reliance was only on Akal Takhat and Sat Guru, who stood 
by them even when they courted death in batches of hundreds and 
sometimes thousands. 


I shall briefly mention those of three important and well 
known martyrs as Bhai Manni Singh, Bhai Tarua Singh and Bhai 
Subhaig Singh who glorified their faith in Satguru by courting death 
without any wrinkle on their foreheads . 


Bhai Manni Singh was a very learned man. He occupied a 
key position in the court of the Tenth Guru. He was one of the six 
Singhs, who were sent to Varanasi to study Sanskrit and he 
translated many Sanskrit works into simple and flowing Punjabi. 
He was a resident of Kaimbuwal village (Distt. Sungroor). When 
Guru Govind Singh left Anandpur on December 20,1704, Bhai 
Manni Singh went to Delhi along with Mata Sundri and Mata Sahib 
Dewan. He kept himself busy compiling the Holy Granth at 
Damdama Sahib. He was then appointed the Chief Priest of Holi 
Harimandir Sahib at Amritsar. 


In 1747 he was ordered to pay special taxes, levied on the 
non Muslims on the occasion of Depawali. He refused and was cut 
to pieces at the ripe age of 90. Twenty nine family members of 
Manni Singh also courted death during that year. 


Bhai Taru Singh was arrested from Jandiala village on the 
clue provided by his neighbour Harbhagat Singh. He had embraced 
Sikhism at a young age and was moving from place to place helping 
the batches of Singh residing in forests and hills with food and 
cash. Many Singhs often stayed for the night at his residence and 
left before the dawn broke. A neighbour Harbhgat thought it better 
to earn a few rupees by informing the ruler about the presence of a 
few Sikhs in the village. He was taken to Lahore and was stripped 
off all his clothes except his kachha (Underwear) at Delhi gate near 
Laudi Bazaar. He was asked to have his long hair cut and offereda 
life of luxury and pleasure, if he embraced Islam. He told that none 
could remove his hair till his last breath. The rulers ordered that his 
skull be broken to pieces with a hammer. He was tied to a pillar and 
the butchers removed his skull from his body. He died thanking 
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Guru Gobind Singh for giving him courage to live up to His 
command. 


This happened in June 1745. “Sikhi kesan swasan sang 
nibhai.” 


On Julyl,1745 Zakaria Khan died and his son Yahaia 
Khan became the ruler of Lahore. He ruthlessly pursued the policy 
of extermination of the Sikhs, initiated by his father. Subhaig 
Singh, a contractor was arrested along with his minor son Shahbaz 
Singh near Lahore on March10, 1746. In the presence of his father 
the body of the boy was cut to pieces with the help of revolving 
large sized wheels over the boy. The boy was placed in between the 
two large sized iron wheels and crushed to death. The father also 
was done to death. Both the father and the son died with smiles on 
their lips, thanking the Satguru. 


The capacity to offer oneself for martyrdom is the richest 
tribute of thanks giving to the teachings of Guru Gobind Singh. He 
taught his followers to live like lions, die as martyrs and spread the 
gospel of saint-soldier-virtues through their day to day activities. It 
is therefore paramount for the Singhs to live as Guru Gobind Singh 
taught and said- “jis marne te jug dare , mere mun aanand, marne hi 
te paiye puran parmanand.” ( I feel a sense of utmost happiness, 
when I offer myself for martyrdom. The world may be afraid of 
death. But I know that through martyrdom alone I can sit at the feet 
of my Lord.) 


So Charanjit, great is he who lives as ordained by the Guru, 
but greater is the Satguru who beacons, guides and motivates his 
followers for living a supreme purposeful life and for meeting a 
dignified death as martyr. In fact a true Singh springs from His 
will, lives through His will, travels towards His will through his 
daily observations and activities and ultimately merges himself in 
His will. 


May Sat Guru give us His grace to live up to His teachings. 


How are your non-Sikh friends? How are they enjoying 
my letters ? Do read them to them. 


Yours Sincerely, 
Avtar Singh Kalsi 


Letter No. 19 
E/ 1- 50, University Flats, 
Sector 17, Chandigarh 
April 7, 1976 


My dear Charanjit, 


I am in Chandigarh in connection with the Baisakhi 
celebrations by the All India Sikh Students Federation. As you 
know it was on March 30", 1699 that Guru Gobind Singh 
transformed Sikhs into Singhs (Lions) and thus gave a new 
dimension to their vision and being. The celebration is likely to 
attract about four thousand Sikh students from different parts of the 
country. And I am invited to speak at a Seminar on "The Role Of 
The Sikh Youth," "Sikh Youth & Modernism" and "Sikh Youth 
Today And Tomorrow." I wish you were with me here during the 
three day celebrations. 


In this letter I propose to talk about the great holocaust (vada 
ghalukhara) at Roopkhera village near Malerkotala on Feburary 
5,1762. Ahmad Shah Abdali felt very much annoyed, when he 
found that a handful of Sikhs had defeated his eight earlier attempts 
to loot and plunder, rich Hindu temples in the north-western parts 
of the country. This time he was determined to teach them a lesson. 
On his way back to Kabul from Delhi he reached Amritsar and 
demolished the historic golden temple and looted many Hindu 
temples in the neighbouring areas. He tried to carry away crores of 
rupees in cash, gold and silver worth several crores and many 
thousands of young girls with him. The Sikhs, who had scattered in 
the hills, joined hands and gave him a battle near the Ravi river. 
This defeated his designs to carry cash and womenfolk, by 
preventing him to cross the river. They [the Sikhs] suddenly 
pounced on him as if from nowhere and gave him a hell time, 
rescuing as many Hindu women as possible from the hands of the 
invaders. They then returned the young girls to their kiths and kins. 
In fact “every particle of soil in and around Lahore and Amritsar 
was sanctified by the blood of the Sikh Martyrs.”[page 15 — 
Destiny of the Sikhs by Sohan Singh]. 


This made Ahmad Shah Abdali all the more desperate. He 
drew up a plan to hunt down the Sikhs encircling them in the plains 
of Malva. The batches of scattered Sikhs were always on the move 
from one forest to another and from one hill to another, whenever 
they were attacked by the invading army from the north-west 
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borders. They had learnt about the plan of Abdali to encircle them. 
They also took precautions and organised themselves into a Dal 
Khalsa, a central organization under the joint command of Kapoor 
Singh, Jassa Singh Ahluwalia, Jassa Singh Ramgaria, Bhangi and 
Shakerchakya sardars. Nearly 45000 Sikhs were encircled near 
Malerkotla by the Afgan army. In a bid to escape by breaking 
through the Afgan army nearly 30 to 35 thousand Sikhs were killed. 
They laid down their lives by fighting bravely on February 5,1762. 
This is known as “Vada Ghalughar’” [the great holocaust]. 


Such are a few examples of genocide which the Sikhs had 
to face for nearly one hundred years [1710-1810]. No other 
community - big or small has been subjected to such a planned 
campaign of destruction of its property, holy temples, and its own 
extermination as the Sikhs. Even then they faced the ordeals with 
utmost courage and bravery. They proved equal to the quotation of 
Guru Gobind Singh-“Jabei ban lage, tabahe rosh jage.” [The spirit 
of resistence against evil is fully awakened only when the atrocities 
allround become all the more severe. | 


I shall close this letter with a quotation from Kazi Noor 
Mohammad, who accompanied Ahmad Shah Abdali during his 
last raid over the Punjab. He says, "Do not call them dogs for they 
are loyal and are courageous like lions in the field of battle. How 
can a hero who roars like a lion in the battle field , be called a dog ? 
If you wish to learn the art of war, come face to face with them in the 
battle field . They will demonstrate it to you in such a way that one 
will praise them for their art. If you want to learn the science of 
war, of swordsmanship, learn it from them, they will tell you how to 
face the enemy like a hero and get away safely out of action. If you 
know Hindustani language the word "Singh" means Lion. Truely 
they are like Lions in the battle field, and in the time of peace they 
even surpass Hatims." Again he says, "They do not plunder the 
wealth and ornaments of the women-be she a well to do lady or a 
maid servant .There is no adultery among these dogs." 


Here is a watchword, Charanjit. You now live in an ultra 
modern world. These things may sound quite odd to you but as a 
youngman, you should be aware of your great heritage. Only then 
will you have a capacity to fashion your future with the grace of 
Satguru on the proper lines. 


More in my next letter. God bless you. 


Yours sincerely, 
Avtar Singh Kalsi 


Letter No. 20 
Upper Flat, B.N. Rama & Co. 
Hazratganj, Lucknow 


April 16,1976 


My dear Charanjit, 


You are now face to face with the most thrilling chapter of 
the Sikh history. During almost the entire century (1709-1808) the 
Sikh suffered untold oppression, persecution, and prosecution. The 
fruits of peaceful life were denied to the Sikhs and they were 
compelled to flee their homes and seek shelter in jungles. Guru 
Granth, the sacred scripture of the Sikhs was proscribed. The 
sacred Hari Mandir at Amritsar was demolished twice, but even 
then the Sikhs came out with flying colours through the most trying 
ordeal. Every Sikh felt inspired, when ordered to fight for Panth 
and courted death. They never offered themselves for any 
compromise with injustice and tyranny. It was considered the 
extreme form of degradation. 


Charanjit, you will be surprised to know that in the last 60 
years of the 18" Century, the Punjab was invaded 18 times. The 
raids almost crippled whatever existed in the form of the Mughal 
rule. Afghan invaders were only interested in loot and plunder. The 
Punjab at that time was under the rule of about a dozen Sikh Misls. 
(small confederations). The Sikhs had to face challenges of 
extermination from three quarters- first from Delhi rulers, secondly 
from the Lahore rulers and thirdly from Ahmad Shah Abadali, who 
was assisted by Najibudaullah Rohela. Numerous bloody clashes 
with the Sikhs led to complete disorganization of the forces of 
Ahmad Shah Abdali. The Sikhs thus stood as a solid wall between 
the Afghan invaders and Delhi. Even after huge losses of men and 
materials, the Afghan forces failed to break through the wall of 
Sikh forces after 1764. They thus finally saved the Indian borders 
on its north —-west region, from the foreign invasions. This enabled 
the Sikh people to extend their hold in different parts of the Punjab. 
It was possible because the Sikh misls and their rulers treated the 
Muslims and Hindus with justice and fair play, even though they 
had suffered the most at the hands of the Muslim rulers and 
invaders in the past many years. 
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I shall not forget, Charanjeet, to tell you about the role of 
Akali Phoola Singh and other Sikh warriors in the end of the 18" 
century. He remained single throughout his life and dedicated his 
life for safeguarding numerous Sikh Shrines in the Punjab. He 
occupied a key position in the court of Maharaja Ranjit Singh and 
died fighting on March 14" 1826. 


Nijamuddaula Rohela made a vain bid to check the 
advancing influence of the Sikhs around Delhi. He first sided with 
Ahmad Shah Abadali during his raids. But when the Abdali has 
been beaten back by the Sikhs, Rohela was left high and dry. He 
became upset because of a crushing defeat at the hands of the Sikhs 
in an encounter and he wrote to Ahmad Shah Abdali that he did not 
have any power to challenge the growing influence of the Sikhs. He 
also sought his permission to retire and to visit holy Macca. But he 
died without receiving any reply from Ahmad Shah Abdali. After 
his death his son Jayaita Khan become a Sikh and saved his life. Not 
only this but his son, Bhambu Khan and his wife accepted the rule 
of Sikh mission under Jassa Singh Ramgarhia. Jassa Singh 
Ramgaria had sanctioned Rs.70,000/- as annual allowance for 
Bhambu Khan and his family. He also gave them five villages as 
Jagir till 1796. 


So you can see yourself how the Sikhs, who till 1764 were 
without any settled life through out the Punjab, started exerting 
their influence and consolidating their position in and around the 
Punjab. This letter led to the establishment of the Sikh democratic 
rule under Maharaja Ranjeet Singh, which extended up to Tibet on 
one side, and Sindh border on the other. 


I shall write about the rise of Maharaja Ranjeet Singh as a 
great force in the Indian history in my next letter. 


Yours sincerely 
Avtar Singh Kalsi 


Letter No.21 
B.N.Rama & Co, 
Hazratganj, Lucknow 
April 24,1976 


My dear Charanjit, 


I want you to know, Charanjit, how the Sikh conquered 
Lahore on 15" April 1765. This day is a red letters day in the 
Sikh History. Those ,;who were hunted out and done to death in 
a planned way since 1710 by the invading Afghan armies and 
the ruling Muslim chiefs, at last got a chance to play their role as 
the conqurers. How did they fare as the rulers? What was their 
treatment towards their erstwhile Muslim rulers and fellow 
citizens? 


Ahmad Shah Abdali appointed Kabali Mal, a puppet as the 
Governer of Lahore, after he returned to Kabul in 1764. Sikh 
forces under the organized leadership of the Dal Khalsa had 
enterd Lahore a few months after Kabali Mal was sworn in as 
the Lahor Governer. But they did not dethrone him nor did they 
snatch away Lahore from him. They asked Kabali Mal to 
recognise Tek Chand as his advisor and thereafter had left 
Lahore. Next year in 1765, Lahna Singh and Gujjar Singh of 
Bhangi Misl invaded and conquered Lahore. Kabali Mal left 
Lahore without offering any resistance for Jammu. Lehna Singh 
also reached Lahore and the three Sobha Singh, Lehna Singh 
and Gujjar Singh devided Lahore into three zones under their 
administrative charge. They struck a new coin bearing the 
description” Degh- Tegh- Fateh, Nasrut Badrang-Yaft Az Nanak 
Guru Guru Gobind Singh”.\When Ahmad Shah Abadali heard 
about the conquest of the Lahore by the Sikhs, he invaded India 
for the eight time. The Sikh forces tactically withdrew 
themselves from the main Lahore city borders. During his short 
stay at Lahore he met a deputation of leading Hindu and 
Muslim citizens of Lahore. They urged him to appoint Lehna 
Singh as the Governor of Lahore because he was a broad 
visioned man and had offered “Turbans” to Muslim Khazis and 
high officials on the occasion of Idd, this was considered as a 
gesture of good will and brotherhood towards them. This appealed 
to Ahmad Shah Abdali. He, through his Embassies sent a lot of 
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Kashmiri dry fruits and presents to Lehna Singh with an offer to 
meet him at the earliest. Not only Lehna Singh rejected the offer but 
returned the dry fruits and presents back to Ahmad Shah Ablali with 
the remark that he did not deem it fit to accept the Governorship of 
Lahore on behalf of any invading ruler. He said that the parched 
grams and not dry fruits were his favourite food as a humble 
disciple of the Sikh Gurus. Ahmad Shah thereafter appointed 
Dadan Khan as the Governor of Lahore and left for Kabul. Dadan 
Khan felt himselfhelpless before the growing influence of the Sikh 
forces and sought his way out by handing over the administration 
of Lahore to Lehna Singhas the only way out. 


The Misls now joined hands in giving a new administrative set 
up in the Punjab and in the adjoining states. Four Sikh Misls 
undertook to look after Amirtsar District and Bari Doab areas. The 
Bhangi Misl took up the job of Governorship of Tarntaran and its 
adjoining areas. Jassa Sigh Aluwalia was given the charge of 
Fatehabad and Goindwal areas. Kadiyan and Hargovindpur areas 
came under the control of Ramgarhia Misl, Batala under the 
Kanayia Misl, major portion of Rachna Doab under the control of 
Charat Singh Sakarchakiya Misl, Sialkot District under the charge 
of Tara Singh and Jeewan Singh ofthe Bhangi Mis. 


For the first time since 1300 the areas of the north western parts 
of the country enjoined a reign of peace and tranquility, free from 
any external invasion. Both Hindus and Muslims enjoyed full 
liberty to observe their religious practices. The Sikh rulers 
constructed a number of Mosques and Mandirs for the benefit of 
their non-Sikh brothers. 


It was only in 1799 that Maharaja Ranjit Singh entered Lahore , 
following a joint request by all the Misl Chiefs. He confederated the 
area into a single administrative unit under a band of trained and 
seasoned administrators, hailing from all the communities. In fact 
he gave a truly national Government to the Punjab and adjoining 
areas for the first time in the Indian history. 


I shall talk about his qualities as a man in my next letter. 
How are your friends? Do you find these letters interesting? 
Do write to me what you think about them. 


Yours sincerely 
Avtar Singh Kalsi 


es 


Letter No.22 
Upper Flat, B.N.Rama & Co. 
Hazratganj, Lucknow. 
April 29,1976 
My dear Charanjit, 


By now you must have realized the importance of 
Maharaja Ranjit Singh and his role in consolidating Sikh Raj in 
and around Punjab from 1799 onwards. What was the strategy 
and mission? How did he usher in a new era after he was 
saddled as the supreme ruler? What was the position of the 
non-Sikhs in his regime at that time? 


I was with a leading Sikh scholar ,a few days ago. He has 
furnished me with a flood of information about Ranjit Singh 
and his time. | think I can now answer the questions I have 
raised in this letter. 


Ranjit Singh was a very ordinary man. He was not born 
with a silver spoon in his mouth. He was the only son of his 
father Sardar Mohan Singh and was born of BibiRaj Kaur at Mai 
Malwain on November 13, 1780. He had no education in the 
literal sense of the word. At the age of ten, his father died. Ata 
very young age, he participated in the campaigns against Shah 
Zaman, the Kabul king, when he invaded India once again to 
reassert the supremacy of Durrani rule in and around the 
Punjab. Thrice during his stay around Lahore, Ranjit Singh 
approached the fort where Zaman was residing at that time. 
According to a historian, Sohan Lal, Ranjit Singh challenged 
Zaman Shah for a man to man combat. But Shah dared not 
come out and Ranjit Singh had to retire without any combat. 


It was on July 7,1799 that Nizamud-Din, the ruler of 
Kasur, sent him a petition, urging him to come and take over the 
city. He had also received another offer from the leading 
citizens of Lahore to occupy Lohore and they had pledged to 
support him. Thus the entry of Ranjit Singh in Lohore marked 
the beginning of a planned pattern of administration in the 
area, and set at rest decades of political unrest and military 
chaos. He then set upon himself a task of conquering Multan. 
This had great political significance. Mulatn was then situated 
on the national highway to Kandhar and was an important 
trade center with straight road communications with Delhi via 
Bathenda. He also planned to divide the influence of the ruler 
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of Bhawalpur, the ruler of Dera Ghazi Khan and the rulers of 
neihbouring areas. All the three could join hands against the 
newly formed Lahore administration. So Ranjit Singh made 
repeated bids to conquer Multan in 1802, 1805, 1807, 1810, 
1816, 1817and 1818. But every time his armies returned after 
realizing “Nazarana” (Cash offerings) from Muzaffar Khan, the 
rular of Multan. Now Maharaja directed Sadhu Singh Nahang 
to conqurer Multan anyhow. As was evident Mazaffar Khan 
crumbled before the superior army of Ranjit Singh and the 
Sikh armies entered Multan on June 2,1818. Now he turned his 
eyes towards Kashmir. Atta Mohmmad, the Governor of 
Kashmir, had become independent of the Afghan rule. This 
was considered too much for the Afghan rulers. Fateh Khan, a 
spokesman of Afghan rule met Ranjit Singh and drew upa 
joint plan to conquer Kashmir. It was decided that one third of 
Kashmir would be handed over to Ranjit Singh in case the 
conquest materialized. Maharaja sent 12,000 strong army to 
help Fateh Khan , under the charge of Mohkam Chand in 1818. 
But Fateh Khan failed to honour his word, after Kashmir was 
conquered, its one third portion was not transferred to him. 
The Maharaja then sent a stronger contingent under the 
command of Diwan Chand in 1819. This time the Kashmir 
ruler surrendered without much difficulty and the entire 
territory became a part of Lahore administration. This 
improved trade prospects with Tibet and adjoining areas. 
Ranjit Singh also conquered Peshawar in 1818 and appointed 
Dadh Khan as its Governor. The Pathan did not like the tame 
surrender of Dadh Khan and rose in revolt against the newly 
appointed Governor. Maharaja sent his brave general Phoola 
Singh, who died fighting Pathans in Naushera in 1823. Ranjit 
Singh himself took the command and entered Peshawar in 
1824. 

So you see, Charanjit, Maharaja Ranjit Singh's rule 
extended upto Sindh border on one side and upto Tibet and 
Ladakh on the other side and upto Delhi border on the third 
side. This is a remarkable achievement of the army, its 
superior strategy and military skill. 


In my next letter] shall write about how Ranjit Singh 
organized his army with the help of foreign military experts. 


Yours Sincerely 
Avtar Singh Kalsi 


Letter No. 23 
Upper Flat, B.N Rama & Co. 
Hazratganj, Lucknow 
March7,1996 


My dear Charanjit, 


It is rather difficult to give the exact number of 
invasions on India by the Muslims from its north western 
boundaries, since 1300. Suffice it would be to say that the 
invaders robbed India of her riches through every invasion. 
They carried away crores of rupees in cash, gold and silver 
worth billions of rupees and many thousands of young women 
during each invasion. The country in fact-particularly its north 
western portion, stretching up to Jamuna border near Delhi 
was virtually at the mercy of the invaders for nearly five 
centuries. It was the Sikhs under the dynamic leadership of 
Jassa Singh Aluwalia, Jassa Singh Ramgarhia and Shyam Shingh 
Attari, who put up a determined front to defeat the designs of 
Ahmad Shah Abdali near Amritsar on October 16,1762 by 
frustrating his designs to invade India. This had a very 
disheartening effect on him as he returned empty handed 
without any loot on December 12, 1762. But Ahmad Shad had 
the only satisfaction, when he got the holy temple at Amritsar 
blown up with gun powder and desecrated the holy tank 
around the temple with blood and bones of men and cows and 
gotit filled up with debris of the demolished Temple building in 
April 1762. 


After coming into power as a supreme force in the 
northern-western parts of the country on July 7,1799, 
Maharaja Ranjit Shing chalked out a plan to free India from the 
repeated foreign invasions, through its north western gateway 
.This objective he attained by reorganizing and modernising his 
army with the help of foreign military experts. He started 
implementing his plan from 1805 under his personal 
supervision. 


He divided his army into three units-infantry, mounted 
army and Gunnery wings. No one cared about infantry unit 
earlier. It was mostly of ill-clad, ill-treated soldiers on foot, who 


[1 


were not paid their salaries regularly. Maharaja devoted 
considerable time and money in giving this unit a new image 
and dimension. He raised the salary scales of the officers and 
the officials and infantry units. He also gave them opportunity 
of receiving military training under foreign experts in 
handling the latest war weapons. He thus fired them with a 
new enthusiasm and entrusted them with an important role in 
winning the battles. He gave this responsibility to general 
Vantura, a French general who had come to India after the rout 
of Nepolean in France. Many other senior military officials 
from France also joined the army of the Maharaja along with 
General Vantura. He was in-charge of infantry units. Another 
foreign military expert who was put in-charge of the mounted 
division of the Maharaja's army was General Aulrod. He had 
also seen war in France along with General Vantura. One Mr. 
Ablaihaeel was also entrusted with the job of helping General 
Aulrod in modernizing the mounted wing of the army. He was 
also appointed Governor of Wazirabad and then of Peshawar 
for anumber of years. 


No one can give the exact number of foreigners who 
joined the army of Maharaja. But itis sufficient to say that they 
were mostly Englishmen, French men, Italians, Americans, 
Spaniards, a handful of Russians, Hungarians, and Greek 
citizens. General Gaurdsor, Mr. Haning Burger, Mr.Kanora, Mr. 
Kanterland and Mr. Stenbachware were the other prominent 
foreign military experts, who imparted upto-date military 
training to the army of Maharaja. 


Mian Gousa and Elahi Baksh were the prominent 
Muslim officers in-charge of the Gunnery Wing of the 
Maharaja's army. They also played a big role in a number of 
battles against the Afgan invaders. 


Anyone physically and mentally alert could join the 
Maharaja's army without any consideration of caste, creed 
and religion. He conferred titles like “Hizbare-Jang,” “Zafar 
Jang Bahadur,” “Samsudh Daula” and “Sajahudh-Daula”. 
According to the writer of“ Star Of Prosperity Over The 
Punjab,” a book published in 1873, Maharaja spent rupees 
3,82,088 every month in maintaining 29,161 members of the 
infantry units and 192 large sized cannons, mounted on 
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camels. After his death in 1839 the Sikh army in 1845 consisted 
of 53,756 infantry soldiers, 6,235 in mounted wing and 16,292 
in gunnary section. The army had also a camel section which 
carried 584 large sized cannons on their backs. 


Such an army saved not only Punjab but the entire 
country from foreign invasions from 1799 to 1846. This was a 
period of great economic prosperity. The Maharaja thus laid a 
true and lasting foundation of making the Punjab as a grainery 
ofthe entire country. 


In my next letter I shall refer to the role of Muslim and 
Hindu officials in the Darbar of Maharaja Ranjit Singh. 


Yours sincerely, 
Avtar Singh Kalsi 


Letter No.24 
Upper Flat, B.N.Rama & Co. 


Hazratganj, Lucknow 
May 11, 1976 
My dear Charanjit, 


I don't think India had such a secular and democratic 
form of Governmentas existed in the Punjab and the adjoining 
areas under Maharaja Ranjit Singh from 1799 to 1839. In fact 
this period can be aptly called as the Golden Period of progress, 
in the field of agriculture and other avenues of the economic 
progress. Even the trade links between the Punjab and the 
European countries, through Kabul and Kandhar on one side 
and with Tibet and adjoining areas through Ladakh, were also 
fully developed. 


There was hardly any distinction on the basis of caste, 
colour and religion in the vast kingdom. Appointments to the 
government posts were made strictly on the basis of merits 
alone. This is evident from the fact that many Muslims like 
Fakhir Azizuddin and Fakhir Nuruddin, Gen. Elahi Baksh and 
Immamudin occupied high posts inthe administrative set up 
of the Maharaja's Government. This may appear strange but it 
is true, taking into account the history of the prosecution of the 
Sikhs at the hands of the Muslim rulers in the past few 
centuries. Fakhir Azizuddin was the Chief Minister of the 
Maharaja's Government. His personal physician Fakhir 
Nuruddin was also a Muslim. The entire police administration 
in his regime was also under the command of seasoned 
Muslim officers. Gen. Elahi Baksh, a Muslim, was the in-charge 
of his artillery wing in the army. Immamudin was in-charge of 
Govindgarh fort in Amritsar. Besides this, Dinanath, a Hindu 
was his important cabinet minister. Another Hindu, Jamadar 
Kushhal Singh was in-charge of Deorhi-wala assignment. 


It is said about Maharaja Ranjit Singh that he never 
desecrated any religious place of any community. He also never 
ravaged any city, although he conquered many. He never 
passed any death sentence on any one during his entire regime 
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from 1799 to 1839. 


Ranjit Singh lived a very simple life. But he loved riches. 
His valued collection of rare gems and jewellary was a unique 
collection. He always wore a garland of pearls around his neck, 
valuing several lakhs of rupees. An English man Mr. Eden, who 
lived in his court, has remarked that the glamour and 
splendour of the Darbar of Maharaja Ranjit Singh was to be 
seen then to be believed. He said he was sorry that he was not 
a painter. Maharaja's officials wore yellow and red satten [silk] 
dress. Their horses had saddles with silver coatings. Even the 
knees of the horses were tied with silver tinkerlets, emitting 
musical notes whenever they moved. 


The civil administration was divided into four units- 
Lahore division, Multan division, Peshawar division and 
Kashmir division under separate governors. Each division was 
split into various parganas, each Pargana consisting of about 
50 to 100 villages was under the control of one Kotwal, who 
enjoyed both revenue and judicial powers. The states realised 
2/5 ofthe agriculture yield as revenue. Administration also had 
sizeable income through an effecient octroi system. Judicial 
magistrate also functioned at the Pargana level and the central 
judicial system safeguarded the public interest in the judicial 
cases at the state headquarters of the four divisions. 


Such an administrative system ensured social and political 
justice to the common man. Every one in the streets could seek a 
personal interview with the Maharaja in case he felt that justice was 
denied to him. The system, therefore enjoyed the unstained loyalty 
and support of the masses, who worked hard to make the area still 
mere economically prosperous. 


The English, who had virtually secured their hold on the 
vast sub- continent till 1839, did not like the way the Punjab and 
adjoining areas progressed in the regime of Maharaja Ranjit Singh. 
They tried their best to seek favour from him and get foothold in the 
Punjab. 


In my next letter I shall write how the English created a 
wedge in the Sikh ruling circles to gain their objectives. 


Yours sincerely, 
Avtar Singh Kalsi 
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Letter No.25 
Upper Flat, B.N.Rama & Co. 
Hazratgang, Lucknow. 
May 15,1976 


My dear Charanjit, 


The English who virtually ruled over major portions of the 
country in the early period of 1800, never liked the growing power 
of Maharaja Ranjit Singh. It is also true that till his death (June 
27,1839), the English ruler never dared to send their armies near the 
frontiers of Sikh Raj. This was because they had learnt of superior 
military training, he had imparted to the army under the foreign war 
experts. 


But the Engish never took things lying down. Charles 
Metcalfe, an official of the East India Company, kept chasing 
Maharaja from one place to another for several months with a draft 
proposal of a treaty the English intented to enter into with the 
Maharaja. This showed superior diplomatic skill and astuteness of 
Maharaja, who never allowed the English strategy to get a foothold 
in his Darbar. But after his death the nefarious English designs to 
capture the Panjab and the adjoining areas began to unfold 
themselves in a very sinister way. They had already chosen Dogra 
brothers and the Sandhawalia Sardars as their linkmen and had 
started operating to undermine the confidence of the officials in the 
Sikh Raj. Dayan Singh and Gulab Singh, it may be recalled, joined 
the army of Maharaja Ranjit Singh on a salary of rupees three per 
month. They were gifted with a flattering tongue and had a knack 
of putting one against another. In 1817 Maharaja appointed Dayan 
Singh to the high post of “Deoriawalla" to screen visitors, seeking 
interview with the Maharaja . He used this post to win the trust and 
confidence of the Maharaja, who appointed his father Kishore 
Singh as the Raja of Jammu. After his death in 1822, Gulab Singh, 
a close associate of Dayan Singh was appointed his successor. He 
had becomea key man in the Darbar of the Maharaja. He set into 
motion sinister intrigues of plotting one member of Maharaja's 
family against another. In 1816 Maharaja announced his son, 
Kharak Singh, as his successor. But Dayan Singh won over the 
other son of Maharaja, Sher Singh to his side. He promised to help 
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him succeed the Maharaja in case he sided with him. Not only 
this, Dayan Singh caused a rift between Kharag Singh and his 
young son, Naunihal Singh. During this process of intriguing 
Kharak Singh was poisoned to death. His son, Naunihal Singh 
was singled out for a trap, when he was returning from his father's 
cremation ceremony. Maharani Chand Kaur, widow of Kharak 
Singh, was beaten to death by her maid servants, who were in the 
pay role of Dayan Singh, when she threatened to expose the 
designs of Dogra hunchmen. Second son of Maharaja Ranjit 
Singh was killed by Ajit Singh Sandhawalia at the instance of the 
English rulers. Prince Pratap Singh, the son of Sher Singh was 
also put to sword by the Sandhawalia Sardars. All this happened 
between June 27,1839 and September 15,1843. Dayan Singh and 
his hunchmen proclaimed Dalip Singh,the youngest son of the 
Sikh prince as the ruler of the Sikh Raj and himself functioned as 
his chief advisor. 


The situation suited the Englsin designs. On Dec. 
12,1845, English troops from Ambala and Meerut cantonment 
were ordered to move upto the Sikh Raj frontiers. The Sikh also 
took the preventive steps, only when they learnt that the Governor 
General Sir Henry Hardinge and the Commander-In- Chief were 
also with the English army.The English Governer General 
declared war against the Sikhs on December 13,1845 and took 
over the possession of Maharaja Dalip Singh's territory on the left 
bank of Sutlaj. The Sikh had to fight five battles against the 
English army. First, at Mudki (December 18, 1845), second-at 
Firozpur [December 20,1845], third-Baddowal [January 
21,1846], Aliwal [January, 28,1846], and at Sabraon on 
February10,1846. The Sikh fought bravely and had nearly won 
the battle, but the last minute desertions and treacheries of 
Dogras, Sandhawalias converted the English defeat into victory. 
Lord Guff, the Commander of the British forces in the Sabraon in 
battle wrote: “Policy precluded me from publicly recording my 
sentiments on the splendid gallantry of our fallen foe, or to record 
the acts of heroism displayed not only individually but almost 
collectively by the Sikh Sardars and the army.” Another English 
official Sir Robert Cust in his Log Book wrote on Dec. 22,1845 
that the British command had decided to surrender 
unconditionally before the Sikh Army, after the battle of Mudhki 
and Ferozpur. But it was the sabotage and treachery of Lal Singh 


| 


and Teja Singh, the Sikh Sardars, who were in the pay of the 
English, which saved the situation. A Muslim poet Shah 
Mohammad describing the situation says.” Shah Muhammada aj 
sarkar bajon , singha jit ke bajiyan hariyan ne.” (Says Shah 
Mohammad that in the absence of Maharaja Ranjit Singh, the Sikh 
army lost the battles, which they had almost won). 


The English did not discharge their obligation to put down 
the Multan revolt and allowed it to worsen. The remaining Sikh 
fought two battles at Chelian Walla (January 13,1849) and at Gujrat 
(February 21,1849) and conquered whatever remained of the Sikh 
Raj. They placed Dalip Singh who was only 13 under the 
guardianship of Dr. John Login. 


How the English treated Dalip Singh and how he was 
exiled will be dealt with in my next letter. 


Yours sincerely, 
Avtar Singh Kalsi 


Letter No. 26 
Upper Flat, B.N. Rama & Co. 


Hazratganj, Lucknow 
May 29,1976 
My dear Charanjit, 


Dayan Singh, had become all powerful in the Lahore 
Darbar after the annexation of the Punjab by the English on 
February 21,1849. He with the help of his hunchman, Lehna Singh 
installed minor Dalip Singh, 13 year old as the ruler of the Punjab 
and himself assumed more or less absolute powers with the help of 
the English rulers. Henry Lawrence, Lord Guff, and Lord Hording 
were prominent Englishmen with considerable political influence 
in the new administrative set up in the Punjab at that time. 


The English rulers placed the young Dalip Singh under the 
political guardianship of Dr. John Login. They did not allow the 
young Maharaja to stay in Lahore, fearing that his presence among 
the Sikh Sardars might incite in them a spirit of defiance and 
prompt them to strike back at the English army once again. They 
therefore promptly removed minor Dalip Singh from Lahore and 
shifted him to Fatehgarh district in U.P. Not only this, young Dalip 
Singh was also forced to change his religion after being kept under 
the Christian influence for a couple of years. He was once 
introduced to Lord Dalhosie, the then Viceroy of India with a 
“Divine Book Of Lord” in his hands. Shortly afterwards he was 
taken to England in 1854 at the age of 16. Except for two short 
spells, he was never allowed to stay in his mother- land for a long 
time. In 1864 he visited India along with the ashes of his mother, 
who had died in England for want of proper medical aid. It is said 
that it was the last wish of Maharaja Dalip Singh's mother that her 
bones and ashes should not be allowed to rot in the “lifeless and 
heartless English soil.” 


During his long stay in England, the young Maharaja, far 
removed from his kingdom in the Punjab and robbed of the 
priceless Koh-i-Noor diamond had become absolutely convinced 
that the English administration had cheated him and robbed him of 
his kingdom, defrauded his huge property and mis-represented 
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him as an incapable ruler. He sent numberous representations to 
Queen Victoria for the appointment of a competent court of Law 
Lords of The House of Peers “to pronounce judgement on the 
conduct of the English officers, while annexing the Punjab and for 
defrauding his huge landed property”. This was not accepted by the 
English crown. He therefore decided to leave the English soil and 
die in his own motherland. But he was arrested at Aden when he 
was proceeding to India in a ship and taken to Europe. During this 
period he renounced Christian faith and returned to the faith of his 
forefathers at aregimental Sikh Gurudwara at Aden. 


It is said that during his European stay he tried to secure 
Russian support to get back his lost territory in the Punjab. But he 
was not successful. He died almost penniless with a broken heart on 
October 22,1893 at the age of 55 in Paris. He had a large family of 
ten members. His eldest daughter princess Bambo Sutherland also 
died issueless on March 10,1957. She was invited to visit the 
Punjab by the Sikhs and was assured of a royal welcome. But she 
did not agree. 


This shows how the English did not hesitate to use any 
strategy how-so- ever mean it may be-to gain their immediate 
objectives-political or otherwise. The following comment of an 
English writer in this context is relevant :- “This is perhaps the first 
instance in record in which a guardian has visited his own 
misdeeds upon his ward. The British Government were the self 
constituted guardian of Dalip Singh. A rebellion was provoked in 
Multan between January 13,1849 and February 21,1849 by the 
agents of the guardian. It was acknowledged as a revolt against the 
government of the young Maharaja. The English guardians of the 
tuler punished the ward by confiscating his empire and 
diamonds”. 


This is how John Sullivan records his impressions of the 
way the English treated the young Maharaja in the book “Are We 
Bound By Our Treaties?” 


I shall now refer to various movements in which the Sikhs 
participated since the annexation of the Punjab by the English to 
keep the spirit of the teachings of the Guru Gobind Singh alive in 
my next few letters. 

Yours sincerely, 
(Avtar Singh Kals1) 
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Letter No. 27 
Upper Flat, B. N .Rama & Co. 


Hazrat Ganj, Lucknow 
June 5,1976 
My dear Charanjit, 


Nothing spectacular in the Punjab in the next 50 years after 
its annexation by the British in 1849. But the Sikhs never 
reconciled themselves with their new surroundings under the 
British tutelage. They felt very restless in the new circumstances. 
The British tried their best to win them over to their side by offering 
the Sikhs key posts in the military training under foreign experts 
and had valued their death defying characteristics in the recent 
Sikh wars. They therefore applied a very diplomatic trick to gain 
confidence and support of the Sikhs. But they did not succeed to 
the extent they expected. The British did their damnest to 
undermine the spirit of defiance of the Sikhs by misrepresenting 
and misinterpreting the role of the the Sikhs in 1857 mutiny. But 
this did not yield any lasting diplomatic advantage to the foreign 
rulers. 


It shall be my endeavour in my next few letters to state how 
the Sikhs started and later built up first the non-co-operation 
movement with the alien rulers and then the robust freedom 
movenment in the last 40 years of the 19" century. It later formed 
the nucleus of the Freedom struggle by Mahatma Gandhi and 
others. 


So far as the Punjab is concerned, the English rulers 
looked down upon the Sikhs with suspicion after they ruthlessly 
crushed the 1857 mutiny in various parts of the country. The 
English even doubted the reformist movements of the Nirankaris 
and Namdharis-two pacifistic sects of the Sikh community. This 
movemennt had taken birth at Rawalpindi and at Hazro (Attock) 
and aimed at retaining the purity and ancient glory of the Sikhism. 
They advocated for the first time boycott of the British goods and 
advised the Sikhs not to join the British army. How could the 
British tolerate such a movement? They deported Bhai Maharaja 
Singh of Naurangabad for spreading the gospel of non-cooperation 
with the British in 1862. They even tried him for sedition. 
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This led to the popularization of Kooka movement under 
Baba Ram Singh of Bhaini. it soon spread in the central and cis- 
Sutlej districts. The English suspected their loyality and blaimed 
them for starting a movement of re-establishment of the Sikh rule 
in the Punjab. Ram Singh and other followers were the first to lay 
down their lives for the cause of cow protection. They first 
implored a number of butchers not to kill the cows at the instance of 
their masters, for supplying cow-meat to the British army officers, 
and clashed with them, resulting the death of a few butchers in 
January 1872. They then marched upto Malerkotla for arms. The 
whole batch was arrested. Mr. L. Cowan, the Deputy 
Commissioner of Ludhiyana ordered 49 of the Kookas to be blown 
up by canons on January 17,1872. Following his footsteps, Mr. 
Dauglas Forsyth, the Commissioner of Ambala also ordered that 16 
Kookas be also blown to pieces without any trial. Baba Ram Singh 
along with his 12 lieutenants, was exiled from Punjab on 
November 29, 1884 and sent to Rangoon. The headquarters of the 
Namdharis at Bhaini were placed under strict army control 
thereafter. These restrictions were withdrawn on December 10, 
1920. 


The political awakening, caused by the Kooka Movement, 
was further strengthened by the Gadar Movement launched by the 
Sikh patriots living on the west coast of North America. 


I shall deal with their role in my next letter. 


Yours sincerely, 
Avtar Singh Kalsi 


Letter No. 28 
Upper Flat, B.N Rama & Co. 
Hazratganj, Lucknow. 
June 9, 1976 
My dear Charanjit, 


You have seen how the disciplined and God-fearing 
Kookas courted death, implemented in letter and spirit the 
programme of non - co-operation with the English rulers by 
boycotting the British goods and refusing enlistment in the 
British army between 1865 and 1872. This was long before 
Mahatma Gandhi appeared on the political scene of the 
country. In fact the Kooka Movement added asense of honesty 
and purity to the non-coperation movement of Mahatma 
Gandhi. There is thus no denying the fact that the Kookas 
fathered a movement of non-co-operation with the alien rulers 
and Mahatma Gandhi only popularised it in the early twenties 
in the different parts of the country. 


The Sikhs were not contended with their lot. They 
were hell bent upon to free India from the foreign domination. 
They did not bother about how it should be achieved. “We 
must wrench political freedom from the unwilling foreign 
hands. Whatever be the price to be paid” was the burden of the 
speeches of Sardar Ajit Singh, Baba Sohan Singh and Lala 
Lajpat Rai in the beginning of the century. 


In 1907, the Sikhs launched a campaign against the 
provisions of the colony Bill which the Punjab Legislature had 
passed despite the opposition of the many of the Indian 
members. They tended to undermine the agricultural interests 
of the Sikh agriculturists in Lyallpur and other neighbouring 
districts. Sardar Ajit Singh and Lala Lajpat Rai led the 
movement. Both of them were deported out of the country. 
The agitation created such an atmosphere in the Punjab and 
adjoining states that Lord Minto, the Viceroy did not see it wise 
to accord his official sanction to the bill. 


Both Ajit Singh and Lala Lajapt Rai reached the United 
States of America. The Sikh residing in the west coast of North 
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America had already formed “Gadar” (Revolutionary) Party to 
free India from the foreign hands. This was done on June 2, 
1913 under the president -ship of Baba Sohan Singh of Bhakna. 
The party had been bringing out “Gadar” a weekly journal to 
propagate the cause of Indian Freedom for many years since 
November 1913. The movement became popular, when it took 
up the cause of Indian emigrants mostly the Sikhs in Canada 
and USA. The emigrants had to face many humiliating 
restrictions-like shaving off their sacred beards to secure 
entry into Canada, and the provision to travel to Canada direct 
without touching any of the ports of the Common Wealth 
countries. Baba Gurudit Singh, a freedom fighter, who had 
reached the Punjab from USA, approached the Government for 
permission to charter a ship for carrying the Indian emigrants 
to Canada, after fulfilling all conditions of the Canadian 
Government. The permission was refused. He then left the 
country and purchased a Japanese ship Kome-Gata-Maru 
(renamed Guru Nanak Jahaz) and invited about nine hundred 
Indian emigrants to sail for Canada from Shanghai. They also 
fulfilled an impossible condition that the ship should not touch 
any of the ports of the Commonwealth Countries on its way to 
Canada. Even then they were not allowed to land at Vancouver. 
After two weeks of prolonged negotiations during which the 
food supplies and water supply was cut, the emigrants were 
forced to return to India without touching the Canadian ports. 
This created a stir among the Indians, alredy settled in USA and 
Canada. They offered to pay any amount of cash to secure 
entry of their countrymen in Canada. But the Canadian 
Government at the instance of the British Government did not 
agree to this. The half starved but very much agitated 
emigrants were later taken to Bajbaj near Calcutta on 
September 26,1914. They were offered free travel facility to 
the Punjab. The emigrants did not agree but marched towards 
Calcutta city carrying Guru Granth Saheb, the sacred book of 
the Sikhs with them. This had electrifying effect on the people 
on both sides of the roads. The British rulers mobilized all 
possible forces and encircled them, and then fired at the mob, 
injuring and killing many. In the confusion that followed Baba 
Gurudit Singh escaped with some of his followers. A large 
number of half starved emigrants were rounded up, pushed 
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into a waiting train and steamed off to the Punjab. Similarly 
173 passengers from America and Japan, who had arrived in 
Calcutta by Taru Maru, another Japnese ship, were also sent to 
the central jails of Multan and Montgomary without any trail, 
what-so-ever. 


A large number of the Sikhs from the South Africa, 
Canada and other foreign countries reached the Punjab with a 
view of leading the popular movement against the British 
Rulers. Bhai Kartar Singh Sarabha and Rash Behari Bose were 
to lead an operation in the shape ofa violent revolution against 
the alien rulers first on February 21,1915. But the movement 
fizzeled out because of premature leakage and the timely 
precaution which the authorities took in surrounding up the 
ring leaders. Seventeen of them were hanged and a large 
number of them were sent to jail without any trial. Besides this 
afew dozens of the Sikhs connected with the Gadar Movement, 
were also sent to the gallows. 


This had created a wide-spread unrest in the country. 
Mahatma Gandhi and the Congress leaders voiced their 
support to the patriotic activities of the Sikh emigrants from 
America and condemned the ruthless suppression of civil 
liberties by the alien rulers. 


More in my next letter. 
Yours sincerely 
Avtar Singh Kalsi 


Letter No. 29 
Upper Flat, B.N.Rama & Co. 


Hazratganj, Lucknow 
June 15,1976 
My dear Charanjit, 


The unprecedented and rather planned massacre of a large 
number of Indians- particularly the Punjabis by General Dyer in 
the Jalianwala Bagh at Amritsar on April 13,1919, suddenly 
sparked off the smouldering fire of growing political unrest against 
the alien rulers. According to an American priest-Rev. J.T. 
Sunderland, “General Dyer mounted a ruthless machine gun attack 
on the armless mob of about 20,000 when it had gathered to listen 
to the speeches of Dr. Saifudin Kichlow and Lala Lajpat Rai, 
protesting against imposition of the Rowlett Act provisions, 
curtailing the freedom of press, expression, movement and for 
holding political meetings, after closing the only entrance gate. The 
machine gun attack was sudden and well planned. It left no room 
for escape from the panic- stucken hell, let loose by the alien rulers, 
by firing indiscriminately a large number of machine guns. 
Hundreds of the people were killed and quite a few thousands 
maimed or crippled. There was hardly a family in Amritsar and 
adjoining districts, which did not have one of its members either 
killed, maimed or crippled in the Jalianwala massacre. About 80 
percent of those who were killed, maimed or crippled were the 
Sikhs”. 

This single episode hardened the determination of the 
Punjabis- particularly the Sikhs to embark on a number of 
movements for the restoration of civil liberties- particularly the 
right to manage the affairs of their Gurdwaras in the Punjab. 


The British Government at that time openly sided with the 
power- intoxicated Mahants, controlling huge funds and properties 
of the Sikh shrines particularly at the Nankana Saheb, the Panja 
Saheb and the Sikh shrines at Jaitu. Those at the helms of affairs of 
the Sikh temples in the Punjab at that time had fallen on evil days. 
They ignored the very spirit of the teachings of the Sikh Gurus. The 
Sikhs, though offered crores of rupees to the Gurdwaras as their 
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humble offerings daily, had no say in suggesting how the shrines be 
run or managed. It was the English deputy Commissioners in the 
districts, who with the help of non- Sikh mahants managed the 
affairs of the Sikh temples. The mahants knew very little about the 
significance of the Sikh teachings and how the Sikh Gurudwaras be 
managed to project the real spirit of the teachings of the Sikh 
Gurus. Anyone who dared to oppose the way the mahantas 
managed the Sikh Gurudwaras, they with the active support of the 
English rulers, came down upon them heavily. The mahants had 
installed a number of stone images of various Hindu Lords in the 
Sikh shrines. The holy book, containing the spoken and written 
words of the Gurus and Bhaktas in Guru Granth Saheb was also 
retained in the Gurdwaras in the neglected corners. None cared 
about how the Granth Saheb be really worshipped. Many Sikh 
devotees were not allowed to recite the holy Granth whenever they 
desired. The Sikh Gurudwaras were managed more or less in the 
traditional Hindu ways, undermining the spirit of the Sikh Gurus 
and their teachings. There was simmering discontentment about it 
among the Sikh masses. But none dared to defy the might of the 
English rulers and their hunchmen, the Mahants in the 
Gurudwaras. This was more or less the condition of all the 
Gurdwaras throughout the Punjab. 


The Gurdwara Reform Movement originally intended to 
change the anti- Sikh atmosphere of the Sikh Temples. It wanted to 
impress on the English rulers and their stooges—the mahants that 
the Sikh Gurdwaras should project the true image of the teachings 
of the Sikh Gurus, which could be compared with the Hindu 
temples or the Muslim mosques. This movement became a part of 
the national movement, aiming to free the country from the foreign 
domination. It brought out the best and the rich traditions of the 
Sikh character-matchless endurance, steeled determination to rid 
the Sikh Gurdwaras of the evil influence of the mahants and robust 
spirit of the universal love of mankind by not showing any sign of 
violence or hatred in the face of the great provocation. The 
movement started a peaceful satyagrah, for reforming the Sikh 
temples, or the Sikh character, in Nankana Saheb, Guru Ka Bagh 
and at Jaituin 1921. The Sikh now exhibited the best of non-violent 
character, never before witnessed by any big or small community 
anywhere. Even Mahatma Gandhi was very much impressed by 
the way the Sikhs faced the ruthless oppressions of the British. 
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A batch of Akalis led by Lachhman Sing Dhariovalia 
marched towards the main gate of the Nankana Saheb Gurdwara on 
the morning of February 20,1921. The mahants had already closed 
the doors to bar the entry of the Sikhs in the Gurudwara, 
symbolising the birth place of Guru Nanak. No sooner had the 
batch of non-violent Sikhs, singing hymns of Guru Nanak reached 
the main gate of the Gurudwara, the goondas of mahant Narain 
Das, the main mahant pounced upon them with swords, hatchets 
and firearms without any warning, The dead and the injured Sikhs 
were dragged after being shot, to a pile of log of wood, which the 
mahant and his followers had already collected earlier and burnt. 
Lachhman Singh was shot dead, when he was reciting the Holy 
Granth. His blood fell over the sacred pages of the Holy Granth. 
Two gunshots had also pierced through the pages of the Granth 
Sahib. The police reached the scene, a few hours after the event. 
Till then about 180 Sikhs were shot dead or burnt alive. This created 
a stir, and the Sikhs from the neighbouring districts started 
marching towards the Nankana Saheb, for offering themselves for 
the supreme sacrifice. The Commissioner of Lahor Division was 
however wise enough to sense the gravity of the situation. He 
rushed from Lahor to the scene of historic shrine and handed over 
the keys of the historic Nankana Saheb to the representatives of the 
Shiromani Gurudwara Prabandhak Committee for the first time. 
This was the significant day in the history of the liberation of the 
Sikh Gurudwaras from the evil control of the mahants. 


The situation in Guru Ka Bagh, another historical Sikh 
shrine a few miles from Amritsar was no different. The batches of 
non-violent Sikhs with folded hands, as if offering prayers, were 
first mercilessly beaten up and then dragged by their long hair on 
the main roads and given merciless thrashings as they offered 
satyagraha on way to the Holy shrine. The Sikh thus, suffered 
numerous indignities and humiliations without any murmur or 
grumbling whatsoever. 


An Irish priest Rev. C.F. Andrews, who witnessed the 
merciless beatings of the Sikhs by the British officers and their 
hirlings at Guru Ka Bagh has recorded his impressions thus,‘ There 
were four Akali Sikhs with black turbans facing a band of about a 
dozen mounted policemen under two English officers. Their hands 
were placed together in front of their chests as if offering prayers. 
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But it was soon clear that they were praying in silence. Then 
without the slightest provocatiion on their part, an English officer 
lunged forward the head of his lathi which was bound with brass 
top and started beating him mercilessly. He surged forward in such 
a way that his staff struck the Sikh who was praying, at his collar 
bone with a great force. It looked like the most cowardly blow, as I 
saw it struck. The blow was sufficient to fell the Akali Sikh and 
send him to the ground. He slowly got up once more to face the 
same punishment again and again. The brutality and the 
inhumanity of the whole scene has indescribably established the 
fact that the men, who were hit, were praying to God and had 
already taken a vow that they would remain peacefulin words and 
deeds. A new heroism, learned through sufferings has risen in the 
land of Punjab. It is a new lesson in moral welfare for the entire 
world.” Another American Missionary Col. Olcot in his book “Old 
Diary Leaves” says that he saw Jesus Christ in every Sikh facing 
physical oppression of the English rulers in the most prayerful and 
non-violent manner. 


I shall narrate in my next letter how the non- violent Sikhs 
stopped a running train carrying the arrested Akalis near 
Cambellepur on October 31,1925. 


Yours sincerely, 
Avatar Singh Kalsi 


Letter No.30 
Upper Flat, B.N. Rama & Co. 


Hazratganj, Lucknow. 
June 21,1976 
My dear Charanjit, 


The popular response to the Gurdwara reform 
movement came as a rude shock to the British. The more 
ruthlessly they tried to crush the spirit ofnon- violent defiance 
of the Sikhs, the more resolute and determined they became to 
rid the Gurdwaras of the evil influence of the English 
administration through the anti Sikh-mahants. 


But the failure of the Goverment to hand over the job of 
the management of the Sikh shrines to an elected 
representative committee of the Sikhs, popularly known as the 
Shiromani Gurdwara Prabandhak Committee, after the 
Nankana Saheb tragedy on February 20,1921, created many 
complications for the British rulers. Instead of doing so, the 
authorities issued ‘Secret’ instructions to the district 
magistrates to attach, any Gurdwara, whenever there 
appeared an apprehension of interference on the part of the 
Akali Sikhs in the way of the functioning of the British 
administrative machinery. In pursuit of this policy the district 
authorities snatched the keys of the historic Golden Temple at 
Amritsar in November 1921. All those who protested, were 
immediately arrested and sent to jail. This was followed by 
batches of non-violent volunteers, who courted arrest round 
the clock. The movement remained perfectly non-violent 
throughout. The authorities made a few unsuccessful attempts 
to appoint any one of their “Stooges to function as the manager 
of the Golden Temple at Amritsar to ruthlessly crush the 
popular movement. But when they did not succeed, the 
authorities thought it wise to hand over the Keys to the S.G.P.C. 
and to release the arrested persons unconditionally on January 
17,1922. Mahatma Gandhi expressed his jubilation at the 
success of the non- violent movement at Amritsar and sent a 
telegram to the president of the S.G.P.C. “First decisive battle of 
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India's freedom won, Congratulations." 


This was followed by another non-violent movement at 
Guru Ka Bagh, 12 miles from Amritsar. The S.G.P.C. took control 
over the Gurdwara, when the mahant failed to honour the 
terms of the earlier agreement to run the Gurdwaras according 
to the letter and spirit of the teachings of the Sikh Gurus. The 
foreign rulers intervened on behalf of the mahant and arrested 
a batch of Sikhs, while they were cutting firewood from a grove 
of trees on August 8,1922. This led to the rise of popular 
movement by the Akali Sikhs, who courted arrest in hundreds 
everyday. The arrested persons were mercilessly beaten up on 
the roads, They were dragged by their long hair and were 
subjected to the severest inhumanities. But the volunteers, 
including womenfolk and teenaged children, did not say a word 
in protest. They were pledged to remain non-violent in the face 
of the greatest provocation and they remained so. 


Charanjit, something very startling happened on 
October 31,1925, when the Sikhs, arrested voluntarily, were 
being taken in a train from Guru Ka Bagh to Cambellpur. The 
news that the volunteers who were hungry and sleepless for 
many nights, spread far and wide, the Sikhs of Cambellpur 
approached the station master for permission to offer food and 
tea to the arrested volunteers, in case he stopped the train fora 
few minutes. He refused point blank, saying that the train 
would not stop, come what may. A batch of the Sikhs, then took 
asolemn vow to stop the train. They laid down on the rail track, 
despite the protest from the station master, even the warning 
by a final whistle that the train was running fast, did not move 
the volunteers away from the rail track. When the train came, 
the wheels of the engine got chocked up by the bodies of the 
Sikhs, who had been run over in a bid to stop the train. The 
engine grinded to a halt much to the surprise of the engine 
driver. He came down and along with the station master 
witnessed an example of indomitable courage of the Sikh 
volunteers to stop the train by offering themselves for the 
supreme sacrifice. The Sikhs then offered food and nactor to 
the arrested Sikhs in the train. 


It is true that the heroism of the followers of the Gadar 
Party and the unparalleled sacrifices of the Sikhs in the 
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Gurudwara Reform Movement added a glorious chapter in the 
history of supreme sacrifices by the Sikhs after Guru Gobind 
Singh. 


According to a historian more than 40,000 Sikhs were 
sent to jail in the Gurdwara Reform Movenent, about 450 lost 
their lives and 750 officials lost their posts. Still thousands of 
them were maimed, crippled and physically disabled. A sum of 
Rs. 16 lakhs were released as the fine from the Sikhs. This is the 
price, the Sikhs have paid for liberating their shrines from the 
hands ofthe corruptand pro- British mahants. 


The Sikhs, thus made great sacrifices for the cause of 
the freedom of the country, not only in the Kuka Movement and 
Gaddar Party activities, the Akali Movement and the Gurdwara 
Reforms Movement but in the Congress activities. If these 
activities are put together, they will surely surpass the total 
sacrifices made by the rest of the Indians. They are genuinely 
out of proportion to their numerical strength- about 2% of the 
India's population. 

May Sat Guru inspire you to be worthy of this great 
heritage. 


Moreinthe next letter. 
Yours sincerely, 
Avtar Singh Kalsi 


Letter No. 31 
Upper Flat, B.N.Rama & Co. 


Hazarat Ganj, Lucknow. 
June 29, 1976 
My dear Channi, 


August 15,1947 is a red lettered day in the Indian history. 
On this day the country attained its political freedom from the 
British misrule. It is a day of national rejoicings and should be 
remembered and celebrated in that way. But how did India become 
free? 


Was it only the benevolent decision of the British 
Parliament, as announced by its then Prime Minister, Mr. Clements 
Attlee that the Crown should hand over the power to the Indian 
people on the midnight of 14/15 August 1947? How the British, 
who had ruthlessly ruled the sub-continent for nearly 190 years, 
impoverished its economic structure, ruined its traditional small 
scale industries and systematically robbed it ofits riches for at least 
two centuries, suddenly decided to transfer the political power to 
the representatives of the Indian Political parties? It is wrong to say 
that it was only the benelovent decision of the British Crown to 
pack up and to leave India abruptly on August 15, 1947. Many 
factors, in fact, contributed to the making up of the historic decision 
by the British to hand over political power to the Indian people. The 
prominent among them was the historic role of Sikhs in forming 
Indian National Army under the command of General Mohan 
Singh, long before Netaji Subhash Chandra Bose took over as its 
chief. In fact Netaji reorganised the I.N.A. and galvanised its 
determination to free India from the foreign yoke. More than 
20,000 Sikhs residing in Malaya, Burma, Indo-China and Thailand 
joined the I.N.A. under the command of General Mohan Singh in 
1945. The Sikh merchants in these South Indian countries 
contributed crores of rupees to the I.N.A. exchequer to keep the 
army in proper trim. “In fact it is hard to find any activity, connected 
with the independence movement of India in which Sikhs were not 
in the forefront.” [page 24, Destiny Of The Sikhs]. The role of the 
Sikhs in the revolt in the Indian Navy and in the strike of Delhi 
police before the country become free, has also been very 
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significant. 


There is no denying fact that these sacrifices of the Sikhs 
through the Gurudwara movement, the Babbar Akali movement, 
the Gadar movement, the Kirti Kisan movement, the Communist 
party movement and the Indian National Congress for the cause of 
the India's freedom surpass the total sacrifices made by the rest of 
the people in the entire country. 


In my next letter, Charanjit, I shall narrate how the Sikhs 
were singled and hunted out of their land in the Western parts of the 
Northern India in the 1947 holocaust that proceeded and followed 
the partition of the country. Only history will tell and decide 
whether the decision of those at the helms of the affairs in the intrim 
Government after the visit of Sir Strafford Crips in 1946 to accept 
the Red Cliff Award, partitioning Punjab into two halves was 
correct or not. But the fact remains it was once again the Sikhs who 
had to pay the heaviest price of the loss of their lives and properties 
to become citizens of free India. This is in keeping with the popular 
saying of Guru Gobind Singhji-“jabei ban lage, tabei rosh 
jage.”’ [whenever the blow of atrocities strikes, the determination of 
the Sikhs to preserve human values becomes all the more stronger]. 
The Sikhs therefore, feel humble and at the same time proud to have 
paid the price through their blood and sacrifices for the benefit of 
their countrymen in 1947 holocaust. I shall talk about the sacrifices 
of the Sikhs during that period in my next letter. 


God bless you. 


Yours sincerely, 
Avtar Singh Kalsi 


Letter No. 32 
Upper Flat, B.N.Rama & Co. 


Hazarat Ganj, Lucknow. 
July, 06, 1976 
My dear Channi, 


Even before the announcement of the Redcliff Award 
about the creating of Pakistan as a separate nation out of the major 
portion of North Western parts of erstwhile active support of the 
British rulers, had drawn up a plan of loot and arson of the Hindu 
and Sikh property and of pushing them out of those parts. Lakhs of 
copies of the plan were cyclostyled, printed and distributed to 
spread anti Sikh and anti Hindu wave among the Muslim 
predominant areas of Sind, Punjab NWFP and Bulochistan, much 
before the August 1947 holocaust. Specific instructions were 
issued not to allow the migrating Hindus and Sikhs to take away 
anything and so the endless sea of moving humanity was killed 
and maimed, as many of the unfortunate victims of partition of the 
country as possibly found. The Muslims were drilled to accept the 
Sikhs as their enemy number one, because they stoutly opposed 
the vivisection of their Motherland, as envisaged in the Redcliff 
Award. They knew that once the Sikhs left their hearths and homes 
in the Western parts of the land attached to them since last many 
centuries, new vast fertile colonies would be at their disposal. 


According to Rev. G.D.Khosla, Chairman of the Fact 
Finding Commission, set up by the Government of India, “In 
March, 1947 the Sikhs of Rawalpindi faced annihiliation and 
within a few weeks the entire Sikh population had migrated from 
the district, except those who were killed or converted.” He quoted 
a letter of Sir Francis Mudie, the then Governor of the West Punjab 
dated September 4, 1947 to Mr. Jinnah, saying, “I am telling 
everyone that I don't care how the Sikhs get across the border; the 
great thing is to get rid of them as soon as possible.” 


Not only this, the hoards of fanatic Muslim military 
authorities embarked on the pre-planned programme of burning of 
villages in the rural areas in the West Punjab in August 1947. The 
sacrifices of the Sikhs particularly their womenfolk and children 
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reminded their sacrifices during 1716-1738 in the reign of 
Furrukhseer. The Muslims offered a price of capturing a Sikh alive 
and a special price for the head of a killed Sikh. What happened 
during June and October 1947 put to shame the barbarities of Bada 
Ghalughara [great Holocaust of 1745] when about 30000 Sikhs 
faced death in a single day. Such a situation prevailed in Lahore 
Division, Multan, Rawalpindi, Bannu, Kohar, Dehra Ismail Khan, 
Peshawar, Sialkot, Sargodha, Shekhupura districts for many 
months. 


Nobody replaced the rule of law, when thousands of 
groups of armed Muslims roamed from village to village reaching, 
capturing, killing, maiming, raping, abducting, and looting the 
Sikh womenfolk and robbing them of their moveable and 
immovable property. The British rulers owe an explanation to 
posterity. What did they do to enforce the rule of Law? Could they 
not take effective steps to stop planned massacre of the Sikhs and 
Hindus and their property? Is it not a fact that they also connived 
with the Muslims in forcing the Hindus and Sikhs to leave their 
hearths and homes and flee across the borders penniless? 


I don't know if any spokesman of the British Government 
in the last 30 years has regretted the role of the English officers 
handling and controlling administrative machinery in the west 
parts of the undivided India during 1947. But history will not forget 
them. 


Ishall narrate a few incidents of man-made war on Hindus 
and Sikhs in a few Districts in West Punjab in 1947 in my next 
letter. 


Yours sincerely, 
Avtar Singh Kalsi 


Letter No. 33 
Upper Flat, B.N.Rama & Co. 


Hazarat Ganj, Lucknow. 
July 15, 1976 


My dear Charanjit, 


As a victim of 1947 holocaust, I am too emotionally 
involved in the chain of events, which erupted in the form of mass 
murder and transfer of the vast sea of humanity from India to 
Pakistan and vice-versa. Never in the history of the world, about 80 
lakhs of people have migrated from a few sections of the old 
historical India into the vivisected India, that came into being on 
August 15, 1947. It is also very difficult to assess the value of 
moveable and immoveable property the Hindus and Sikhs had left 
in the western parts of erstwhile India and give even an 
approximate account of the number of cases of murders, loots, 
arsons and plunder of the vast sections of humanity. 

But according to the Fact Finding Commission, set up by 
the Government of India, under Mr. G.D.Khosla, more than ten 
thousands of Hindus and Sikhs were killed by their Muslim 
neighbours in Sheikhupura town in one day in june, 1947. This was 
a watch-word “We shall enact another Sheikhupura here,” which 
the Muslims were heard shouting, where ever they roamed about 
killing and maiming, raping and plundering Hindus and Sikhs 
sacttered in far-flung villages of Jehlam, Rawalpindi, Kobat, 
Peshawar, Sargotha, Multan and Jhalianwala districts between 
June and September 1947. 

Mr. G.D.Khosla about the massacre of non-Muslims in 
Sialkot district writes “Roiting in the rural areas started on August 
14, 1947. Every village in the district was attacked by the 
hooligans. In many instances the attacking mobs were seen 
operating under the instructions of the members of the Muslim 
League National Guards or the local Police officials -conversions 
to Islam was frequently offered and accepted as a price for a 
promise of safe journey to the Indian borders. The hair of the Sikhs 
were cut and their beards trimmed and cooked beef was forced 
down their throats. Reason and decency were completely banished 
by the fanatical zeal and the young innocent girls were raped in 
public. In one village the relatives of a young girl were forced to 
stand around a ring while she was being raped by a number of 
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persons in succession-Trains were stopped and attacked on the 
way to Indian borders.-Appeals for a drop of water were met by 
arguments that the water of Pakistan wells would disagree with the 
stomachs of those who were running away to India.” 

General Sir Frank Messevey, G.O.C. in Northern 
Command, wrote “I flew in a small plane low over villages in 
Pindi district on March 7, 1947. It was a horrible sight. You could 
see corpes laid in the fields just outside every village like rabbits 
after a shot. The attack seemed to be almost entirely anti-Sikh.” In 
one single village of Thoba Khera 93 Sikh women immolated 
themselves to save their honour.” 

Northern Command wrote “The holocaust suffered by the 
Sikhs at the hands of Ahmad Shah Abdali were thrown into shade 
by the organised butchery.” [Heritage Of India by Harbans Singh] 

Very few persons have seen a vast mass of humanity, 
stretched over 80 miles of road, consisting of nearly halfa million 
souls moving towards India. But the circumstances in which they 
were inching towards the Indian borders — sometimes at the risk of 
being fired upon by the hostile elements were awe-inspiring. 
According to Mr.Sohan Singh [The Destiny Of The Sikhs]” The 
Lyalpur, Balloki, Chunnian-Firozpur road was the tunnel through 
which about 90,000 refugees poured into Ferozpur every day. 
From September 18 to October 29, 1947 as many as 8,49,000 
refugees with thousands of bullok carts crossed into India.” 

Let me quote Mr. Even Jenkins, the then Governor of 
Punjab, “The Muslims were now pulling out conciliatory 
gestures towards the Sikhs. He said that he believed that the 
Muslims would try to make the Sikhs of West Pakistan feel secure 
for sometime and then set upon them in right earnest.” But the 
Muslim designs did not succeed as the entire Sikh and Hindu 
population was systematically pushed out of their homes in the 
West Pakistan by Oct. 29, 1947.” 

Even then, Charanjit, no Sikh bears any ill-will or grudge 
against any Muslim. They pray for their welfare, every time they 
chant,” Sarbat ka bhalla” [welfare of all and sundry], as a part of 
their universal prayer every night. Where can you find such a clan 
of noble humanity? 

Yours sincerely, 
Awtar Singh Kalsi 


Letter No. 34 
Upper flat, B. N. Rama & Co. 


Hazarat Ganj, Lucnow 
July 27,1976 
My dear Charanjit, 


You are born in free India, Charanjit. You know and are 
guided by events in post-independent India. This is certainly 
different from the events that preceded the political freedom. The 
role of the Sikhs as the vangaurds of political and economic 
freedom of the country has been no less significant. 


Rare acts of heroism of the Sikhs in recent Indo-Pak 
conflicts, immediately after the world war II attracted world-wide 
attention. Not only the British, but the European and American war 
experts regard the Sikhs as the best soldiers in the entire world. The 
Sikhs won several hundred awards, ranging from Victoria Cross to 
Mahavir Chakra, Param Vir Chakra to Ashok Chakra, Padam 
Bhushan and Vishisht Seva Medals. The Government of India 
awarded 5 Victoria Cross, 14 Maha Vir Chakra, 4 Param Vir 
Chakra, 35 Vir Chakra, 9 Vishisht Seva Medals, 10 Ashoka Chakra 
and a large number of awards and decorations to the Sikh soldiers 
after the Indo-Pak war. This is the highest number of awards won 
by any section of the Indian population. 


The Sikhs were the first to land at the Srinagar Airport 
when the Pakistan invaded Kashmir in October, 1947. Not only the 
government of India but the entire world knows that it was the 
Sikhs who saved the Srinagar airport and the city from being run 
over by the Pak-invaders. The ultimate capture of Tithwal and 
Rachhmar Galli by the Sikh Regiment, frustrated the designs of the 
Pak invaders to gain a foothold in Kashmir. In one day's action in 
Rachhmar Galli, the Government of India awarded 21 gallantry 
awards, including one Param Vir Chakra,7 Vir Chakra and 13 
mentioned in despatches. In the Chhamb sector, the Sikhh soldiers 
captured 10 army posts in 36 hours in the face of mounting attack 
by the Pak armoured division, covered by its air force. Who can 
forget the role of the Sikh soldiers in 200 miles long battle area from 
Barmer to Kargil and in the sub-zero temperature of Zoila and 
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Drasz areas? The complete annihilation of Pattons, Chaffers and 
Shermans near Khem Karan at the hands of the Sikh soldiers will 
always remain unsurpassed in the annals of the military 
achievements of the country. 


But despite this, an average Sikh residing in various parts 
of the country feels that his countrymen do not recognise him as a 
first rate citizen. The non-Sikhs, particularly a majority of Hindus 
appeared determined to undermine the sacred Sikh tenants, the 
Sikh symbols, enriching the Sikh way of life, which in fact is the 
best representation of Indian way of life. They are out to convince 
the present day Sikh youth that the need for maintaining Sikh 
symbols and the Sikh way of life was a thing of the past. They are 
out to achieve this objective with the numerical strength of their 
population. Even the alien English rulers realised the need for 
maintaining separate identify of the Sikhs and encouraged them to 
maintain their traditional Sikh symbols and to live according to the 
Sikh way of life. They did not sanction promotion to any Sikh 
officer who was not found living up to the teachings of the Gurus. 
But the present day rulers have no respect for the Sikh way of life 
and have been showering 'blessings' on the Sikhs who have shaved 
off their long hairs and discarded their beards to please their 
‘friends’ of the majority community. This has been going on 
unchecked for the last 28 years. 


This Charanjit, is the burning problem. As a young man, 
you are to know your rich heritage, contribution of the Sikh Gurus 
in making up of the distinct Sikh mind from 1469 to 1708 and its 
consequent development through the events that led to the 
formation of the most secular and delicate rule under Maharaja 
Ranjit Singh from July 7, 1799 to June 27, 1839. The role of the 
Sikhs in the cause of winning political freedom from unwilling 
British hands has also been very inspiring. 


How now the Sikhs play their role in safeguarding 
economic, political and social interest of their countrymen in free 
India will be matched by the entire world witha keen interest? 


Yours sincerely 
Avtar Singh Kalsi 


A Tribute 


Memories of Late A.S.Kalsi 


It is a tribute, we are extremely sorry to say, a very very belated 
tribute to a great man, a great scholar, a great poet, and a true Sikh. 
His life, full of untold ups and downs was a living example of 
patience and perseverance. He was always ready to extend a helping 
hand. With elders, he was very kind, caring and respectful and with 
children he was playful, mischievous and very friendly and with his 
peers he was always tolerant, mindful, humble and very loving. He 
was respected by all. He was a patient listener. He never gave advice 
unless asked for. He believed in giving, giving and giving. He never 
mentioned even indirectly to his near and dear ones what he gave 
and to whom he gave, whether it was money or some kind help or 
emotional and mental and moral support or even inspiring 
words oraloving smile. 


He was born in 1923 in Karachi. His parents were blessed with 
aboy, 27 years after their marriage. He was an apple of their eyes. 
He was very sensitive, very shy, very kind hearted and studious by 
nature. He was a good cricketer as well as a good singer. He was a 
linguist. He could read masterly and write skillfully in English, 
Gurumukhi, Hindi, Urdu, Sindhi and Persian languages. He was a 
voracious reader. He saw the holocaust of second world was as well 
as the in-human massacar of Sikhs and Hindus during partition in 
1947 and the murders of innocent Sikh in 1984 roits. This made him 
more reflective and more sensitive than usual to his surroundings 
and it found an expression in his poems and writings. 


He was a true Sikh, had firm faith in Sat guru and His 
teachings. Once he faced untold financial problems. Inspite of his 
hard work he could not fulfill all the needs of his family. His wife 
often was disheartened and upset. But he smilingly said, “Life is an 
examination, God is the examiner. It is easy to get through worldly 
exams. It isvery difficult to come out from this exams of life 
with flying colours. If we falter, hesitate, curse God or go astray, we 
definitely fail in life's exams. Always have faith in Him and in your 
abilities. Go on making your best efforts. Don't leave the path of 
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truth and righteousness and don't take wrong short cuts to get 
through your problems. Only with patience, perseverance, hope 
and hard work can you get success in life's exams. Be thankful 
to god for these difficulties and problems in your life as these test 
your qualities, patience, tolerance and your sense of right and 
wrong.” 


He was way wise, a wisdom born of experience and 
observation plus knowledge and deep learning, plus an unfaltering 
faith in the workings and decisions of Sat guru. He was greatly 
loved by all, and respected by all. He was very respectful to the 
elderly people and was always ready to help them. On the other 
hand he was very friendly and frank with his peers, very jolly and 
lively with young men. He was loving, playful and mindful of the 
innocent children. He was very punctual, so punctual that people 
associated with him were in the habit of correcting the time in 
their wrist watches on his arrival at coffee house, at his office or 
even at his home. He led a simple life of few possessions and 
needs. He was ready to live without any luxuries and pomp and 
show. There are many things about him which prove that he was a 
self made man who loved and admired beauty in everything on 
earth. He used to say that sad, morose or painful ideas will only 
make your thinking morbid. It will generate negative ideas which 
are harmful for mental as well as physical health. Positive thoughts 
will make you happy and happiness leads you to feel love for every 
one and everything and then you will feel a sense of deep peace-a 
blissful peace. He believed and we all believe that such positive 
thoughts are the secrets of success in life. Many memories of him 
come rushing to mind. He inspired us with his high spiritedness, 
positive approach to life, with his feelings of almost spiritual 
contentment and helpful attitude. 


We hope these positive ideas and his thoughts, full of hope 
give a purity and truthfulness to this book. We firmly believe that 
the book will give guidance and inspiration to all, specially the 
young ones. 


Dr. Gurmeet Kalsi 
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TA set 1 Asal fara Sts, 
am fet ct aT e A Hl FE HT BSH | 
We GENT AT Cet tas ale & TAT, 
fee ata ae x At atherat ACOMAAT S St TAT | 
Te PT He-aTT ashe <? 
TS APH, STATS 8, GS FAT ATF? 
Ter ve ca 4 Gal eet Yara, 
Ferg BH AAT MPA SH Tegal F | 
TER Tet Fas Marra + far fast, 
ae, Fal, TH - TAT FH | 
Pert Frafect aa 7 ass, 
pet et A AT, Bat AT CAT | 
Pert Feaa eet ws 7 UH afte BT, 
PMA, HX, AIAN AAT I | 
qr fran e-aet Fe FT Seat H eaht HET, 
GAA Fae SAA H ALL A Fra S MT BT ATT | 
GAT SPAT PLATT SA-Jw H Ba A S Hovaera aT SANA, 
TAS HAFTA ET I? SH MAPA IPMN, SM, SAT AeA, TPM? 
Tey FE Ht Al HA TAM ACT Te FA, 
Perr Fenre, Heese As, TH, KMS ST | 
ASea-aT H HH GT TET I TA, 
a, TACT, BAA, aTreirers-aT I FA? 
ae at at oF, TT aw fax, 
eat sree, Patera & Fa | 
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St aaa fete weet, AR shes TS TAT 1 AF otters F Sra Fee IT 
Ore Bt | BS TEE art A aA TA STMT B Se AV AATA-Teat Te Asia 
STM HM MH Arad TC THM Seat F101 Fay 1964 SH MIATA F 
Te Tq F TSS oT A sat sia grates, ot fh va wT FAT 
SHAT TAT F A TM Tet AMT TAT AHe S, B HEH TW GST a TH WT 
aT ait Seat ot AT ora are ile yor fe F set Tat 4, sreria F ET Her 
Tele? Ta AA gore fe AA ort St Uisat SaiPrax grates F qe far s at 
TU YS HE SH Sl? TT SS ToT FeM fe F GH sea F SH FT Gels GAM 
aHt Get RA ATA aT SI Sl HUT Tar I YRS MAM cae F aT Hee 
Fowjo WH, sae A TAS Para vet sie wry dare Are TH ae 
Ter! Shr Set cd GAS Teal FT ot Sle sik aos earn ae act eT 
TAT | FIT Heat ot SF Tay A, Ta AF get fre Gat afereeret a, aA-=e 
ae et Pret a, Teg fora aos ait sirens S71 8 Set FA SM 
mex F arr ae F eet at Her Ta fra Ste aie Taree Arle HF arett stt 
AX Sett ot H seat A yt TT H Tay Ht ae Khare Peat Sar eared Pa 
Sl ST Teh Seat TAT S Fat VS Sal oat ar AME Sell oh S Persie, 
FAT, AEA aacI H PTL St MTT St TAT | 

fh TS HAA Ht S| Gent Behe F Ft oer a, Te_ Awa sues 
(sist then) dara & Sa A attda ot |e ara aH Hat wed 4, aa: 
HT Veet Bt Ht ATT TET a | a TAT HB, TH ATT Pe GAT We Yeaat 
Fey Sar TH rap THe ar Brae rar Beara Alaa > Heat sh at ator | Fa 
Ts ar F od stat cat & Raenisat S Het sh ar oars Hearn Ta site Beet 
ot Se Ga Ht eipat at ga ST S TAT feraa fs eet aT fH F Geatet 
H aes KS et Tal Te F Sten Gat H Pera F ot Tae 

forarfectt, Frere seprer, Ga St AeA HEA Hl ATLA TM SeIe 
ALE TST TS AAT TT Het Ht H eaters F faeries 1 st ged stat F 
Up oS SAM, TH ares Py Te UH ares ALA | eit TH Teed fra YF eS 


TY HUM g | 
frie 01-02-2014 
AT BAN Stata 
oT Ga Prews (Rah rgart) 
THT fA, MATS | 
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With son, Charanjeet. Kalsi as a Student at Karachi. 
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a Cricketer 1972. 
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Journalists Eleven vs Information Deptt. Eleven, Lucknow in1970. 


“ odo 
a 


~ os 


Devlopment Exhibition at Sultanpur, with D.M. U.PShukla, 1959. 


‘,.e 
a a 7 Oe 


Kalsi as a Cricketer Journalists vs Information Deptt.,1970. 
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Kalsi as Distt. Information Officer, at a Kisan Mela at Hardoi in 1957. 


With Shivraj Singh, Agriculture Minister at Lucknow 1972. 
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With Mr. Anand Swaroop, D.M.Badaun, 1960. 


With Lt.Col. Puri and Lt.Col.Dhillon & N.C.C.Director at Lucknow, 1971. 


Press Meet Tilak Hall Council House, Lucknow. 


Kalsi as a Cricketer 1972. 
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With Lt.Col.Puri and Lt.Con.Dhillon & S.Silvano, Pioner Reporter, 1971. 


With Captain and Manager of Kenya Hockey Team. 


With Chairman Railway Board, Mr.N.N.Beri, 1971. 


With D.S. Railways Mr. Prem Nath at Lucknwo,1971. 


With Russian Experts at a Farm,1971. 


With Mr.Bhurrey Lal,Secretary,Agri.Deptt.(Centre) & Dr.M.B.L.Bhardwaj, 
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With General A.S.Vaidya, Commander-in-Chief. 


With Prime Minister, Mrs. Indira Gandhi at Lucknow. 


Ramgariha Biradari, Lucknow. 
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With Laxmi Shankar yadav, PW.D. Minister (U.P Govt) at Lucknow,1972. 


With B.S.Bedi (I.G. Police) and U.S.Bajpai, S.P. Pilibhit. 
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With Vijayanti Mala & her husband at Governer's home, Lucknow, 1970 
Sy 
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Sharda Sahayak Pariyojna, Kheri, 1975. 
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With Chairman, Bank of Baroda, Mr.V.D. Thakkor, 1972. 


With American Journalists, 1970. 


With Field Marshal Manik Shah 
a> = oe 2 = » ee = 


Journalists Conference at Meerut. 
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Kalsi as a Cricketer 1972 


Book Exhibition at Lucknow, with U.S.S.R. persons 
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With Mr. Brabm Dutt (Minister U.P Govt.) press Meet. 
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With Proff. Rampunjwani at Lucknow in 1971. 


Journalists meeting Infront of National Herald Office, Lucknow. 
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A.S. Kalsi dead 
Pioneer News Service 

LUCKNOW, April 5—Mr. Awtar 
Singh Kalsi, a senior journalist, 
died at his Hazraitganj residence 
this morning following a massive 
heart attack. 

He is survived by his wife, five 
daughters and two sons. 

Born in Karachi, Mr. Kalsi 
worked as staff reporter in ‘Ka- 
rachi Daily’ from March 1943. He 
became Assistant Editor of the ‘Li- 
berator’, New Delhi, from 1948. 

He worked for different organi- 
sations. He became district infor- 
mation officer of the UP Gover- 
nment in 1955. He joined ‘Nati- 
onal Herald’ as Staff reporter in 
1963. After his retirernen!, he was 
re-employed in ‘National Merald’ 
on the same post. : 

Well-versed in Hindi, Sindhi, 
Punjabi, Urdu and English lan- 
guages, he was associated with a 
number of cultural organisations. 
He also conducted several Sikh 
youth camps in Varanasi, Agra 
and Naini Tal. He gave lectures on 
Sikh Gurus and comparative reli-! 
gions in Calcutta, Varanasi, Bho- 

~ pal, Kathmandu and Bangkok. 
_ .. The Chief, Minister, Mr. N.D. Te- 


wari, has expressed grief over the | 


death of Mr. Kalsi and conveyd his 
: heartfelt condolences to the be- 
reaved family. 


% 


LUCKNOW, ‘Aprils & (UND—Mr 
Avtar Singh Kalsi, a popular. jour- 
nhalist ofthe city, died: of a ms- 


sive Cardiac arrest here today. He’ 


was 67... 


Mr Kalsi was working as a‘senior 


reportér “in the Lucknow edition 
of the Nationa) Hearld. He: start- 
ed his career ‘as an Information 


Officer’ of the Uttar Pradesh Gov-— 


ernnrent.. Chief. Minister Narain 


Datt.. Tewari’ has expressed: pro-. 


eae! Ce a per meer 
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AS Kalsi dead 
By A Staiff Reporter 
LCUKNOW/, April 5: Mr. A! 
Kalsi (63), @ senior journalis 
employed im tlie National Herall 
died follovvin.g a massive hear 

attack here: tlais morning, 
Mr. Kal: ii, who is survived by 
five daughters and two sons 
besides his widow, started hi: 


Mr. AS Kalsi. 
career with Karachi Times much 
before the partition. 

Mr. Kalsi, according to the 
' National Herald workers, was 
dismissed yesterday, At about 9 
a.m.today he breathed his last. 
The Chief Minister, Mr. 
Narayan Dutt Tiwati has 
expressed profound grief over 
the sad and sudden demise of the 
veteran journalist Mr. Kalsi. 
He said that in the death of Mr. 
Kalsi,’ a promising journalist, 
dedicated to the cause of 
Journalists, has been lost. 


CONDOLED, The president 
f£. the UP Information and 
Public Relations Ce 


Zebenalisess Association, Mr. JIN 
Gar; has expressed his deep* 
shock and sorrow at the sad. 
demise of Mr. Avtar Singh Kalsi, | 
a senior journalist of Lucknow. 
In a condolence message, he 
conveyed his’ condolence to’ the 
ener! family_ 


RS OF tea aT 
City News 7°""2s 
In Brief 


an 

Sorrow over the death of several per 

sons in a train mishap between Sar 
dK 


S Kalsi a veteran jour 
nalist who died yesterday. 
harati Montessori 


ferald newsman j 
dead 


Herald Wews Service 
LUCKNOW. April S—Veteran 
journalist Sardar Awtar Singh 
Kalsi who was curently work~ 
ing for the “National Hieraid™ 
| died this morning. He was 62- 

Survived by five daughters anc 
two sons Kalsi died following 2 
massive cardiac arrest. 

in Karachi (Pakistan) | 
Kalsi began bis journalistic career* 
as a staff reporter in Karachi 


Journalist’s 


tee 
ta “LUCKNOW. April 6: The 
Governor, Mr. Mohammad 
' Usman Arif. has mourned the 
“death of Mr. A.S. Kalsi. a 


» veteran journalist associated 
} with the National Herald for 
‘ several years, who ee away 
* syesterday. 
In a condolence message. the 
° Governor described Mr. Kalsi as 
‘ a dedicated journalist whose 
death has created a void in the 
field of jgurnalism which would © 
- be difficult to fill) Mr. Arif 
_ conveyed his condolence and 
' ' sympathies to be members of the 
; : bereaved family. 
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City News 7?w/es 
In Brief 


rupee which triggers off a steep price 
rise in the consumer goods”. 
CONDOLENCE: The Governor, 
Mr Mohammad Usman Arif, has 
expressed profound grief and 
sorrow over the death of several per- 
sons in a train mishap between Sar 
sawa and Kalanaur on UP. 
Haryana border yesterday. In a 
message issued here today, Mr Arif 
conveyed his heartfelt condolences 
and sympathies to the members of 
the bereaved families and wished 
speedy recovery to those injured in 
the accident He also mourned the 
death of AS. Kalsi, a veteran jour- 


nalist who died yesterday. 
: Bharati Montessori 
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HARDIAL SINGH IAS 
JOINT SECRETARY COMMISSION FOR \qEDULED 
CASTEA & SCHEDUID TRIBES 


V FLOOR LOKNAYA BHAWAN, 
NEWDELHI. 


Dt: 26.4.85. 
My dow, Charan peal- Simp, 


I am grieved to hear about the demise 
of Sartar Aytar Singh Kalsi. May the departed 
soul rest in peace under the feet of God. 


May God give you and other members of the famil 
courage to accept God's will and peace of mind. 


Yours sincerely, 
(Hardial Singh) 


Sardar Charanjeet Singh Kalsi, 
Upper Flat B.N. Rama & Co, 
Hazratganj, LUCKNOW. 


Avadh Institute of Management Accountancy 


LUCKNOW 


0-1247, Arevali Marg, 
INDIRA NAGAR, LUCKNOW, 


Ref. No. Date sesso ith, APTA 1, 1985 » 


| ‘THE MaNaGSM&NT OF AVADH INSTITUT’ OF MANAGEMENT ACCOUNTANCY, 
) LOCKNOW, Irs FacULTY MEMBERS AND STUDMITS WERE DEEPLY 
( GRISVED TO LeaRN ABOUT THE SAD DEMISE OF SHRI 4.S.KaLSO. 


a 


{ ‘THEY HSLD A CONDOLENCE MEETING AT 6.15P.M. ON SATURDAY 

} ‘TH 6TH APRIL, 1985, AND PRAYSD GOD ALMIGHTY TO GIVE PACE 
| TO THs SOUL OF THE DECEASED, THSY OBSERVED TWO MINUTES 

| SILENCE AS A MARK OF RESPECT TO THE DSPARTED SOUL, 

{AND PRAYsD BOR BESTOWING SNOUGH POWER TO Tid BaREAVED 

H FAMILY SO;THsY ARE ABLS TO BasR ToS IRRePARABLS 1088, 
if 
3 


THEIR HEART FSLT SYMPATHIES MAY KINDLY BE CONVEYED 
10 THS BEREAVED FAMILY. 
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MRS AVTARSINGH KALSI CARE NATIONAL HEORLD NEHRU BHAWAN KAISERSAGH LUCKNOW 
HEARTFELT CONDOLENCES = MOHSINHA KIDWAI = 44 1582 I 
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y, LG Ko Bathe Gram: RESIDENCE 


, (0) 32796 
spit. CONVENER : Viyapari Cell, U. P. C. C. WW One (R) 43459 
€XCOMVENER  : U. P. Board of High School & (0) & (R) 73780 

Intermediate Education, Telex : 0535 - 296 


MEMBER : U, P.C.C. (1) 
PRESIDENT + Maheshwari Samaj, Lucknow 
PRESIDENT : Mahesh Sewa Trust Varanasi 


33, MURLINAGAR, 
LUCKNOW-226 001 


Tra fh wear Fr, 
ART, 
ares are sft seit fag aadt & Sem er gararx 
TTA eS GeO gis Rar 
fae 848 ordar & 9% avast our gam afeare 
at ea ga hae a A aia perm a ak wom 
seas Tee sat FY arent at aha wera Fy 


sft 


aT 


i ato Fo ues 3 


mat Tee aagt 


wT Wie FTO VAO TAP ‘ 
eae4 S US FO, 


cs) 


TEA "226 001+ 


DELHI: €-167, Greater Kailash (1) New Delhi-110 04g Phone: 6417142 / 682097 


» Journalist dead. 
“LUCKNOW, April 5 (UNI) 1A 
“popular journalist of the city, Mr 
Aviat Singh Kalsl, diéd of a massive 
“cardiac arrest ‘hete ‘today,’ °° 


"Mr Kalsi ws: 67: He was. working, | 


“gen senior reporter in the Lucknow 
edition of the National Herald, He. 


started Ns career as an information 
officer of the Uttar Pradesh govern- 
fnent. 

, The chief minister, . Mr N. D, 
Tewari, hes expressed profound gtict 
over the passing away of Mr’ Kalsi, 
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Avtar Singh Kalsi 

dead 

LUCKNOW. April 5 ¢(PTI)-(UND: 

Mr Avtar Singh Kalsi (62). a senior 
journalist working tor the English dai- 
ly. National Herald of Lucknow died 
here this morning after a massive heart 
attack. 

He is survived by five datighters and 
two sons. 

Born in Karachi in Pakistan, Mr 
Kalsi joined a Karachi paper in 1943 
as staff reporter, After partition. he ser 
ved as assistant editor “Liberation” 
New Delhi from 1948 to 1950. Later he - 
joined “The Thought” and worked 
there in various capacities ¢ 

Mr Kalsi also served as editor of the 
“People” published from Lucknow. 

The cremation will take place here 
tomorrow... s 

Meanwhile, the chief minister. Mr 
Narain Dutt Tewari today expressed 
profound grief over the passing away 
of Mr Kalsi and conveyed his hearrfelt 
condolences to the members of the 
bereaved family. 


Contact: 

Dr. Gurmeet Kalsi 

1/15 Vishal Khand, Gomati Nagar, Lucknow- 226010 
Mob. : +91 9935040834 

Email : drgurmeetkalsi@gmail.com 


Charanjeet Singh Kalsi 

B-1/79 Vishwas Khand, Gomati Nagar, Lucknow-226010 
Mob. : +91 9415166682 

Email : kalsi_cs@yahoo.co.in 


Gurjeet Singh Kalsi 

2/224, Vishal Khand, 

Gomti Nagar, Lucknkow - 226010 
Mob. : +91 9415782730 

Email : kalsired@yahoo.co.in 


y (idee great sacrifices, matchless devotion, dedicated service to the 
humanity, poetic excellence of their compositions, and sweetness 
and serenity of the ragas in which Gurubani can be sung made the Sikh 
heritage, a unique gift that the Gurus gave to the humbled humanity. 


ee are second to none as agriculturists, soldiers, athelets, 
engineers, navigators, scientist and businessmen. They have earned 
this reputation with the dint of their sheer hard work even though they 
are much less in number to the numerical strength of the other 
communities in the country. 


Ni ow with a view of enriching the age old Indian culture, Guru Gobind 
Singh hit upon a unique idea of transforming the depressed and 
oppressed sections of humanity into Singh-lions. 


H e taught his followers to live like lions, die as martyrs and spread 
the gospel of saint- soldier virtues through their day to day 
activities. 


B’ observing the matter of fact birth and death days of the Gurus, 
the Sikhs not only pay their respect and homage to them but also 
seek their blessings to be worthy of their great teachings. 


eae. never offered them-selves for any compromise with 
injustice and tyranny. It was considered the extreme form of 
degradation. 
is Sikhs, thus stood as a solid wall between the Afgan invadors and 
Delhi. Even often huge losses of men and materials, the Afgan 
forces failed to break through the wall of Sikh forces after 1764. They 
thus, finally saved the Indian borders on its north-west region from the 
foreign invasions. 


Abhyudaya Prakashan (P) Ltd. 
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